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PREFACE

W   hile I have been involved in evangelistic activities and teaching ministries 

along with self supporting employment, the importance of personal Bible 

study and meditation has been a top priority in my life. Committed time of 

study during early dawns and week-ends with Bible and expository study materials have been 

my classrooms of doctrine and theology.

While teaching in newly planted growing Assemblies towards ‘equipping of saints’ (Eph.4: 

12 ), and speaking in Conferences in India and abroad, it became indispensable to put up a 

studious mind in the study of  Church doctrines.  Teaching notes prepared for those sessions 

were converted into as articles published in periodicals and now they are   consolidated   and 

presented as “New Testament pattern of Church Life”. 

Thanks to all those who have supported to publish this work.

RAJAN THOMAS
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FOREWORD

This study on the subject of “New Testament Pattern of Church 
Life” by Bro. Rajan Thomas is a monumental work that I am 
more than happy to recommend. He has delved deep into 

his study of Assembly principles with great detail and brought out 
many truths that are not usually contained in other similar writings. 
He covers the entire subject and writes in a plain and clear manner 
that is easy to read and understand.

I am not going into the details in this foreword with regard to 
his interpretation, except to say that I fully agree with his way of 
thinking. I am also convinced with the methodical way in which he 
interprets Bible. 

 
I would recommend this book to ministers, theological students, 

missionaries and all those interested in preaching the truth of 
Assembly principles, which is one of the most important subjects of 
the New Testament. It should not be ignored that it was written for 
a purpose. Those who diligently engage in study will understand it. 
It should create a new interest in the study of this subject. 

I appreciate the great work of Bro. Rajan Thomas. I trust that this 
book will be circulated widely and that it will be accepted by God’s 
children everywhere. May His richest blessing rest upon it.

                                                                                           
Dr. O. M. Samuel, B.Sc., B.Ed., M.Div., Th.D. 
Principal
Brethren Bible Institute, Kerala 
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COMMENT

T   he Church (Assembly) is the company of called-out people, believers in the 
Lord Jesus Christ, with no distinction between Jews and Gentiles, from    
Pentecost until Rapture. The general purpose of the Assembly is the evangelism 

of the lost and the edification of the saved. Beyond the above, there are many other 
responsibilities that the Assembly ought to do, however this is the central thrust for 
the Assembly. The Assembly accomplishes these by the able leadership that is given 
to her by the Lord. But today, I am sad to state that most 
of the so-called churches have deviated from the New Testament pattern of assembly 
life. Manmade hierarchical leadership systems and privileges that are not granted by 
the Lord have crept into the churches. 

Currently, there is a leadership crisis in many of the churches. Many import business, 
political and management principles into the local church, without considering what 
the Scripture says about the requirements, qualifications and responsibilities 
of church leadership. The solution to the problem is going ‘Back to the Bible’.

Under the title, “New Testament Pattern of Church Life,” my elder brother Rajan 
Thomas has presented a Biblical study of major themes in Assembly life with 
emphasis on the requirements, qualifications and responsibilities of Assembly 
leadership. This is the first time, to the best of my knowledge, a serious study on the 
‘New Testament Pattern of Church Life’ has been taken up in the English language 
by one among us. On reading the manuscript, I was delighted to note that brother 
has done total justice to the subject. 

There is nothing in the following eight chapters that belittles what the Spirit of God 
has done. I believe that this earnest volume can help us to have a better 
understanding of the New Testament pattern of church life. It is therefore a 
pleasure to recommend it. May this study stimulate and encourage the readers.

Dr. K. C. Johnson, M.A., B.D., M.Th. Th.D. 
Academic Dean
Brethren Bible Institute, Kerala 
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 New Testament Pattern Of Church Life

CHAPTER 1

TO BEHAVE THYSELF IN THE HOUSE OF GOD….” 1 TIMOTHY 3:15

The ‘House of God’ in the verse mentioned, is used metaphorically for the Church. 
The House of God in the Old Testament was made as the tabernacle constructed 

in the wilderness (Exodus 25:8) and later as the temple at Jerusalem (2 Chronicles 
5:1). The pattern and practices therein were as per the God’s instructions (Hebrews 
8:5), so as the Church in the New Testament is to function according to the pattern 
which God has designed. A House needs a solid foundation and strong pillars (col-
umns) to support it. (1 Timothy 3:15). The revealed and inspired Word of truth sup-
ports the Church. Ancient sanctuaries and monuments had several pillars and on each 
pillar displayed tales of achievements of in whose name such monuments were made. 
Thus, the ‘Pillar’ displays the glories of the founder of the Church, Christ alone. 

The perfection of the tabernacle and temple was based upon as to how they were 
made exactly based on the divine design and functioned according to the clear guide-
lines as revealed. So, God expects the Church to function as per the divine design as 
revealed in the New Testament by Christ and his Apostles.

The local Assembly is also called as metaphorically God’s ‘building’ (1 Corinthians 
3: 9) and the ‘temple of God’ (1 Corinthians 3:16,17), the divine pattern in its found-
ing and function should not be undervalued. Such a divine pattern is intrinsically 
incorporated in the New Testament Books, that which normally is known as the New 
Testament pattern of Assembly life.

CHURCH OR ASSEMBLY?

The concept ‘Church’ is originated from the Greek word ‘Kuriakon’ that render a 
meaning ‘that which belong to God’. During the middle ages the place where believers 
met together came to be called ‘the Lord’s House’, using the Greek term ‘kuriakon’, 
a word that crept into German as ‘Kirche’ and to the Anglo Saxons as ‘Circe’ that 
became ‘Church’. 

The original Koine Greek word ‘Ekklesia’ is used 115 times in the New Testament 
to denote the ‘called out’. The New Testament ‘Ekklesia’ had its root in the usage of 
the word in classical Greek ‘Ekklesia’ rendering the meaning ‘An Assembly of citizens 
summoned for a common purpose’ in the Greek city states. Thus, we would deduce 
the meaning as the ‘Assembly of the called out’ from the New Testament usage of ‘Ek-
klesia’. While the usage Church became synonym to the denominational set ups, we 
insist on using ‘Assembly’ even though the name was extensively used in the English 
translations, especially the KJV.
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(In this article the author would use ‘Church’ for the universal church and ‘Assem-
bly” for the local church, for the common understanding).

UNIVERSAL CHURCH AND LOCAL ASSEMBLIES

When Jesus said “… I will build my Church …” (Matthew 16:18), He meant the 
universal Church had her birth on the Day of Pentecost and will have her departure 
from this world by rapture. She is the body of Christ as stated in Ephesians 5:23. It is 
to her the continuous process of ‘added… such as should be saved’ (Acts 2: 47) occurs.

“All who believed were together (Acts 2:44) in Jerusalem, thus the commencement 
of the first local Assembly. Subsequently the local assemblies were known with the 
location they gather such as the Assembly at Corinth, Rome, Thessalonica, etc. (1 
Thessalonians: 1:1). A local Assembly represents the Church universal in a locality in 
her essence and expressions.

It is noteworthy that even though by being saved, one can become the member of 
the Universal Church and certainly become part of the Body of Christ to be raptured 
in future, one would not become part of a local assembly unless and until he or she 
personally joined with the local body of believers as we see in Acts 2: 46. All those who 
have joined a local assembly were those who were saved, baptized as it is clear from 
Acts 2:41. In other words, none remained unbaptized; (baptism being only an outward 
expression of the inward change and never had been understood as an act of obtaining 
salvation which is only through faith). Also, such saints are to be ‘received... in the 
Lord’ (Romans 16:2) based on the command ‘receive ye one another’ (Romans 15:7), 
certainly by exercising spiritual discernment (1 Corinthians.2:15). 

By joining a local assembly it also is a commitment to continue steadfastly (be pres-
ent with watchfulness) in all the gatherings of the local Assembly for studious study 
of doctrines, fellowship with fellow believers, breaking of the bread on the Lord’s day 
and diligent prayers together (Acts 2:42) Absenteeism by any reasons, save in excep-
tional cases, are not expected in such a local assembly association and fellowship.

WHAT IS THE DISTINCTIVENESS OF A LOCAL ASSEMBLY?

An Assembly of God should not be compared with any other institutions or organi-
zational set ups of this world. Hence, no beliefs or practices of such worldly organi-
zations should be crept in the function of a local assembly even though those would 
seem to be more logical and easy to follow. There is clear guidance in the Word of God 
as far as the function of a local assembly, which need to be adhered to and followed.

Who is the supreme Head of the Assembly?

Every secular organization or institution, whether religious, social or commercial, 
would have a human head person, whereas the Head of the church is Christ who 
is in heaven (Colossians 1:18). Though unseen, He is omnipresent, His presence is 
everywhere but His focused presence is in the all gatherings of a local Assembly. He 
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himself has assured us of His presence whenever believers gather (Matthew 18:20) 

Who oversees the functions of a local gathering?

The function of a local Assembly is controlled and regulated by Christ the Head 
through delegated responsibility of overseeing. We read in Acts 20: 17 onwards the 
renowned address of Paul to the Elders of Assembly at Ephesus. In verse 28 it is said 
“Take heed therefore unto yourselves, and to all the flock, over which the Holy Ghost 
hath made you overseers, to feed the church of God, which he hath purchased with 
his own blood”. Such God appointed Overseers (note the plurality) who are synony-
mous to Elders or Bishops or Pastors must watch for every believer as they are directly 
accountable to God (Hebrews13:17). They are the ones who rule over (Hebrews 13:24) 
and feed the flock (1 Peter 5:2). Wherever these nouns are used in the context of rul-
ing an Assembly, they are used in plurality, a truth that is totally against one man 
ministry and leadership.

Who gathers as a Local Assembly?

‘Togetherness’ is one of the essential themes in the farewell message of Christ to the 
disciples in John 14, 15, 16 & 17. These disciples became the foundation stones of the 
Universal Church (Ephesians 4:11). Hence, the message is applicable to all those who 
would become part of the Church, “And all that believed were together “ (Acts 2:42). 
Who were they? They were the ones a) Repented (Acts 2:38), b) Believed and saved 
(Acts 2:40), and c) Baptized (Acts 2: 41). These are the prerequisites of one to become 
the member of a local Assembly, while it could be only ‘should be saved’ (Acts 2: 47) 
to become the part of the universal church.

Let’s note this difference. About three thousand “added” to the first local Assembly 
of Jerusalem were the ones, who got saved and baptized as seen in Acts 2:41, whereas 
in Acts 2:47 we read that “And the Lord added to the church (Universal Church) daily 
such as should be saved” only. Whilst baptism is not a condition for salvation, no-
where in the apostolic church it was implied that anyone without saved and baptized 
became in active fellowship of a local assembly and involved in breaking of bread as 
indicated in Acts 2:42. Such Baptism was ‘Believers’ baptism,’ means baptism that 
followed only after belief.

What are the Assembly gatherings?

Those who are “added” to the local assembly by salvation and baptism ‘continued’ 
together with Apostles (Acts 2:42).

The purpose of such ‘come together” (1 Corinthians 11:20) is revealed in Acts 2:42. 
“And they continued steadfastly in the apostles’ doctrine and fellowship and in break-
ing of bread and prayers”. The purposes are fourfold; a) to hear apostles’ doctrine, b) 
to have fellowship, c) to break the bread and d) to pray together. Gatherings of a local 
assembly must focus on and achieve these objectives. That’s why always in a New Tes-
tament patterned assembly at least four basic weekly meetings are conducted and each 
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meeting has one of these in focus.

1. Breaking of the Bread meeting – (Remembrance Meeting)

The general gatherings of the local assembly at Jerusalem were held at the temple 
sanctuary to listen to the Apostolic words, but they had gathered from house to house 
for breaking of the bread and fellowship on a daily basis (Acts 2: 46). Daily basis 
gathering for breaking of bread became a weekly basis meeting on the first day of the 
week (Acts 20:7) which was also known as the Lord’s day (Revelation 1:10). Paul and 
his missionary colleagues set an example to tarry for seven days to participate in the 
breaking of bread meeting on the Lord’s Day as seen in Acts 20:7. It could be the same 
reason why such ‘seven days’ stay and tarrying at various points of Paul’s journeys as 
seen in Acts 21:4, 28:14, etc. This leaves an example to all saints to arrange their trav-
els in such a way that the breaking of the bread gathering is not missed out.

Breaking of the Bread gathering should not be mixed up and confused with any 
love feast gatherings as seen in Acts 2:46, “did eat their meat with gladness”, and as 
the Corinthian Assembly erroneously did as pointed out by Paul in 1 Corinthians 11: 
21, 22. Breaking of the bread contrasted with the ‘Table of Devil’ (1 Corinthians 10:21) 
as practices by the Corinthian Believers who had a pagan background. The ordinance 
was also termed as ‘Lord’s supper’ (1 Corinthians 11: 20)

The practice is enumerated in Gospels as commanded by Christ who had institut-
ed it. Its practice can be seen throughout the apostolic period in the Books of Acts 
and Apostle Paul recorded the meaning and essence of the doctrine in 1 Corinthians 
11:23-30.

It is also noteworthy that the Lord’s Table was conducted only in a local Assembly 
setting. Luke records ‘they continued in……. Breaking of bread….’ (Acts 2: 42) means 
that this was done by the Local Assembly at Jerusalem. And Paul wrote ‘When you 
come together’ (1 Corinthians 11:20), means the Corinthian Assembly to whom the 
epistle was addressed. ‘Disciples came together to break bread’ (Acts 20:7), means the 
Missionary team joining with the Assembly of Believers at Troas. And it is clear that 
a local assembly is comprised of “all saints in Christ Jesus ……. with the Bishops and 
Deacons” (Philippians 1:1).

Breaking of the bread meeting must be conducted in saints constituted assembly un-
der the overseeing of Bishops (Elders, Pastors, and Overseers) and where Holy Spirit 
filled Deacons serve. Lord’s Table must be observed with great spiritual gravity and 
self- examination. (1 Corinthians 11:28). The oversight of each Assembly has the right 
to decide who should be participated and who should not be participated in the Lord’s 
table on the ground of purity both in life and doctrine (1 Corinthians 5:13, Titus 3:10, 
2 John 10, 2 Thessalonians 3:6, etc.)

Recently a question arose whether a group of Believers amidst travel are allowed to 
observe Lord’s Table on the Lord’s Day anywhere. We have already seen the Pauline 
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example that he arranged and adjusted his travel in such a way that on the Lord’s Day 
he joined a local assembly as seen in Acts 20:6, 7. Paul could have set up the Lord’s 
Table anywhere as they were several members together, but he avoided the situation. 
But it can be inferred that while traveling he joined the nearest local Assembly to 
break bread. God has placed the local assemblies in each area as a testimony (Reve-
lation 1: 20). In case no local assembly exists in a town or village to where one would 
halt during travel, better spend time in self meditation and prayer and ‘be in Spirit on 
the Lord’s Day’ as John did at Patmos while alone (Revelation 1:10)

Even though the breaking of bread meeting is not termed as ‘worship meeting’ 
anywhere in the New Testament, worship is essentially involved in its character and 
nature. But the term ‘worship’ is not to be limited to in breaking of bread only. 
Mathew recorded the words of Christ as “This is my body” and “This is my blood of 
the new testament, which is shed for many for the remission of sins” (Mathew 26: 26-
28). While Mark and Luke recorded Christ’s words in the same line, the terminology 
of Christ words that Paul quoted was “This is my body, which is broken” and “This 
cup is the new covenant in my blood “(1 Corinthians 11: 24, 25). These words take us 
to Book of Hebrews chapter 10 where Old Testament worship is complemented with 
the New Testament worship based on the ‘body’ God prepared for the Son (Hebrews 
10: 5) that was offered as a once and for all sacrifice (Hebrews 10:10).

The commandment, “this do in remembrance of me” in 1 Corinthians 11:24 & 25 
demands a believer to partake from the Lord’s Supper as a memorial of the ‘once and 
for all sacrifice’ of Christ on Calvary. ‘Worship’ (Genesis 22:5) is Sacrifice’ (Genesis 
22:13), and without sacrifice there has been no worship. Hence the breaking of bread 
meeting came to be called as ‘worship meeting’ though the term was not used in the 
New Testament as such. Having a wider and deeper meaning and dimension, ‘Wor-
ship’ and ‘worship life’ is not just limited in the breaking of bread only. Breaking of 
bread would continue only “till he come” (1 Corinthians 11:26) but worship would 
continue even after His coming towards eternity (Revelation chapter 4 and 5, Reve-
lation 22:3).

While around the table, Believers hearts are to be concentrated towards the ‘body 
broken’ and ‘blood shed’ and all thanksgiving, praises, singing and word meditations 
are to be focused around it.

Offertory

Breaking of the bread gathering would not be complete without offertory collection 
as indicated in 1 Corinthians 16:2. Such ‘‘administration of service (or ministry)” is 
“abundant also by many thanksgivings unto God” (2 Corinthians 9:12). Also, Apostle 
Paul, the missionary, acknowledged such aid as “an odor of a sweet smell, a sacrifice 
acceptable, well pleasing to God” (Philippians 4:18). Thus, the offertory collection 
along with breaking of bread is part of believers’ worship. Such offertory collected 
on the first day of the week must be utilized for the “fellowship of the ministering of 
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the saints” (2 Corinthians 9:12 and 2 Corinthians 8:4). It was utilized for the saints 
in need at Jerusalem and for the aid of missionaries in the field (Philippians 4:18). 
For all other needs, such as rent or any other expenditure for physical needs, special 
collections are suggested.

Word Ministry

Why the word ministry after the breaking of bread is imperatively important (Acts 
20:11)? The ordinance is a memorial service of the ‘once and for all sacrifice’ (He-
brews 10:10). Sacrifices and offering in all dispensations up to Christ prophetically 
indicated forward to the once and for all sacrifice that climaxed on Calvary. Whereas, 
every breaking of bread gathering indicates backward towards the great sacrifice. It 
is notable specially that most of the instances where sacrifices were offered in which 
God was well pleased, it was followed by oracles of God spoken either by Him directly 
or through Angels. (e.g. Abel’s Sacrifice in Genesis 2: 1-3, Noah’s sacrifice in Genesis 
8:20 to 9: 12, Abraham’s sacrifice in Genesis 22, Gideon’s offering in Judges 6:22,23, 
Manoah’s offering in Judges 13:20,21).

By breaking of bread and offertory, the Assembly worship together and certainly 
God would have a message to His flock as He had to the seven Churches of Asia Mi-
nor (Revelations 2 and 3). Those messages were with commendations, rebukes, correc-
tions, exhortations and promises. The messengers must “speak and exhort and rebuke 
with all authority” (Titus 2:15) Hence the word ministry followed by the breaking of 
bread is of utmost importance.

Sufficient time must be set apart for the word ministry by saving time avoiding 
lengthy announcements and discussions. Also, better to avoid lengthy testimonies 
which can be allowed along with other weekly meetings. It is also suggested to avoid 
any Business meetings in any subject where new believers, women, and children 
would be present. It is better that the Elders and Deacons gather separately to discuss 
business of the Assembly.

Thus, give all purity and wholeheartedness while participating in the breaking of 
the bread as part of worshipping the Lord in truth and spirit.

The habit of anyone who tends to leave the gathering after the breaking of bread and 
offertory sessions without listening to the word ministry is unspiritual, unscriptural 
and forsaking of God’s message.

2. Doctrinal study gathering – 

We read in Acts 2:42 that “they continued steadfastly in the ‘apostles’ doctrine….”. 
‘Sound Doctrine’ (Titus 2:1) must be the standard and magnitude of all learning and 
teaching in a New Testament patterned Assembly. When the Corinthian Assembly 
came together they had doctrines for edification (1Corinthians 14:26). Timothy was 
asked to “put the brethren in remembrance of these things, thou shall be a good 
minister of Jesus Christ, nourished up in the words of faith and of good doctrine, 
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whereunto thou hast attained (1 Timothy 4:6). Also, he was advised “Till I come, give 
attendance to reading, to exhortation, to doctrine (1 Timothy 4:13) and “Take heed 
unto thyself, and unto the doctrine; continue in them” (1 Timothy 4:16)

‘Sound Doctrine‘ (Titus 2:1) and ‘Good doctrine’ (1 Timothy 4:6) implies the body of 
teachings derived from “all scriptures ... given by the inspiration of God” (2 Timothy 
3:16). Its teaching and hearing must affect towards “reproof, for correction and for 
instruction in righteousness (2 Timothy 3:16). The ultimate result is “That the man 
of God may be perfect, thoroughly furnished unto all good works” (2 Timothy 3: 17). 
Also, it must result into “to have hope”. (Rom 15:4).

Timothy was asked to “teach and exhort” (1 Timothy 6:2). Thus, teaching must 
involve exhortation towards edification of the Assembly as implied in 1 Corinthians 
14:26. A model Assembly would always have continuous systematic teaching and ex-
hortation gatherings, at least weekly once, focusing all age group of believers without 
which the possibility of the testimony will get ceased in the future. This cannot be 
overruled.

3. Fellowship and Other Related Gatherings.

“And they continued steadfastly in…. fellowship” (Acts 2:42). The Koine Greek 
word ‘Koinonia’ is interchangeably translated as ‘communion’ and ‘fellowship’. The 
term designates “acts of fellowship observed among the early Christians or express the 
unique sense of unity and fellowship of which these acts were the outward expression” 
(Russel Benjamin Miller).

Apostle John reveals the two aspects of ‘fellowship’. These are horizontal and verti-
cal, in 1 John 1:3. “That which we have seen and heard declare, we unto you, that ye 
also may have fellowship with us; and truly our fellowship is with the Father and with 
His Son Jesus Christ”. The vertical aspect is towards the Godhead and the horizontal 
aspect is towards other believers. Both these aspects are reflected in the Lord’s Supper 
as enumerated in 1 Corinthians 10:16,17. Verse 16 indicates that vertical aspect as a 
reminder and renewal of the communion with Christ. “The cup of blessing which we 
bless, is it not the communion of the blood of Christ? The bread which we break, is it 
not the communion of the body of Christ?” Verse 17 shows the fellowship with other 
believers partaking together in the Lord’s Supper. “For we being many are one bread, 
and one body: for we are all partakers of that one bread”.

While the Lord’s Supper is a week after week reminder on these twofold vital re-
lationships involved in fellowship, it cannot be just limited to only in its partaking.

Another meaning of ‘Koinania’ is contribution. The early church practiced a sort 
of communism in equal sharing of possessions as part of their fellowship with fellow 
believers in Acts 2:45 and Acts 4:34,35. This resulted into “Neither was there any 
among them that lacked”. However, the practice did not continue in a similar form. 
The equality, liberty and fraternity involved in the concept are taught by Paul in 2 
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Corinthians 8:10-24 and encouraged the saints to “show” (verse 24). It is worthy to 
state that, only in the New Testament patterned Assemblies the true principles of 
communism with love of God is practiced while the revolutionary communism that 
emerged in the 18th and 19th century proved to be a practical failure.

Two chapters in the New Testament (1 Corinthians 8 and 9) were totally devoted 
by Paul to teach the lesson of giving as an exercise of the Grace of God in them in 
view of the collection for the poor saints in Jerusalem. The Assembly at Philippi was 
commended of their “fellowship in the gospel” (Philippians 1:5) which also involved in 
their material communication (helps) to Paul in his affliction as stated in Philippians 
4:14-18. Also as mark of their love and fellowship each other, they ‘did eat their meat 
(meal) with gladness and singleness of heart’ (Acts 2:48) followed by the Lord’s Sup-
per. The practice which was known as ‘agapais’ or ‘love feast’ (Jude 12) is confirmed 
by Peter in 2 Peter 2:13, and continued in the early church. However, certain carnal 
members of the Corinthian church abused the practice by confusing it with the Lord’s 
Supper by “each one eating his own supper” (1 Corinthians.11:21). Divisions prevailed 
in the Assembly who cliqued together and ate, thus leaving few ‘hungry’ and certain 
‘drunken’ (verse 21).

Thus, after teaching the predominance of the Lord’s Supper, Paul taught “Where-
fore, my brethren, when ye come together to eat, tarry one for another” (1 Corinthians 
11:33), thus setting an order for the ‘love feast’ gathering. Church history reveals that, 
even the post apostolic church practiced such love feasts as the mark of their love and 
fellowship.

That’s why the Assemblies arrange common dining as well as cottage gathering 
which must create an atmosphere of “gladness and singleness of heart” (Acts 2:46b) as 
experienced in the Assembly at Jerusalem while they “ate their meat” together.

4. Prayer Meetings: 

“And they continued steadfastly …… and in prayers” (Acts 2:42). The apostolic 
church had regular prayer meetings. We read in Acts 4: 24 “…. they lifted up their 
voice to God with one accord….” This was in the verge of opposition. When Peter was 
imprisoned, the Church prayed “without ceasing” (Acts 12:5) and well known was the 
prayer meeting held at John’s Mark’s residence (Acts 12: 12). Prayer was effective and 
answer was quick.

Paul beseeched the Assembly at Rome that, they “strive together…. in prayers to 
God” (Romans 15:30). He exhorted the Assembly at Ephesus to “Praying always with 
all prayer and supplication in the Spirit, and watching thereunto with all perseverance 
and supplication for all saints” (Ephesians 6:18). Further he exhorted “supplications, 
prayers, intercessions and giving of thanks, be made for all men; for kings, and for 
all that are in authority; that we may lead a quiet and peaceable life in all godliness 
and honesty: (1 Timothy 2:1,2). Supplications and prayers made are the mark of a 
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local Assembly’s trust and dependability to God. As prayers are integral part of all 
gatherings of the saints, committed sessions of prayer and supplications are to be set 
apart with the whole assembly of believers in order to pray together in unison at least 
once in a week.

Having discussed the four basic gatherings of a local Assembly, let us see further 
certain facts related to such gatherings.

Who should be present in all these gatherings? 

The first century church history, as recorded in the Acts of Apostles reveals that all 
these basic gatherings of the Assembly was attended commonly by all saints of all age 
groups. It is not clear whether they were held as separate gatherings exclusively for 
youth or sisters, brothers or children, though there is nothing wrong in such gath-
erings as long as they are held by the consent and oversight of the Assembly elders. 
Wherever it is mentioned “when ye come together”, the whole church is intended (1 
Corinthians 11;17, 11:18, 11:20, 11:33, 11:34, 14:23, 14:26), and not a few based-on age 
or gender. We read in Acts 4:31 onwards, the vital elements of assembling of saints a) 
filling of the Holy Spirit ( v.31) Word ministry (v.31), unity (v32), communion ( v.32); 
all resulted in “great grace ... upon them all” (v.33).

To be present in all these gatherings is not a choice but mandatory as per scripture. 
It is commanded that “Not forsaking the assembling of ourselves together, as the 
manner of some is; but exhorting one another: and so much the more, as ye see the 
day approaching” (Hebrews 10.15).

May God render His grace to all readers to follow these for His Glory. 
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CHAPTER 2

“I WILL BUILD MY CHURCH” (MATTHEW 16: 18)

The founding and growth of the Church is being presented as a building work 
in the declaration of Christ in Matthew 16:18. In consistent to His authoritative 

words, Paul metaphorically denotes the Church as a ‘Building’ in I Corinthians 3:9, 
and Peter complemented in 1 Peter 2:5 that the ‘Building’ is ‘spiritual’, being built up 
by saints of each generation who are ‘lively stones’. 

Christ’s words ‘I will build’ (oikodemeso) was in future active tense of the ongoing 
aspect, whereas Peter’s words ‘are built up’ (oikodemeisthe) was in present passive 
tense of continuous action. 

The lexicon root word ‘oikodome’, means literally the act of building. It is used only 
figuratively in the NT, in the sense of edification, the promotion of spiritual growth 
(Romans 14:19, 15:2, 1 Corinthians 14:3, 5 & 26). The term is also used for the edifi-
cation of a local Assembly as in the case of Corinth (1 Corinthians 3:9) and also the 
spiritual growth of the Church universal (Ephesians 2:21)

The principle of first and last mention of a biblical concept or theme is familiar to 
theological students; therefore, it is good to trace the importance of the first mention 
about the church (ekklesia) in Matthew16:8.

A mystery thereto was uncovered (Ephesians 3:4) and declared. ‘I’ is the ‘I AM 
THAT I AM’ of Exodus 3:14 and ‘I am the Alpha and Omega, the beginning and the 
ending …. Which is, and which was and which is to come, the Almighty of Revelation 
1:8. God’s splendid supremacy and authority are explicitly expressed and included in 
the mention of ‘I’. 

The natural gender of ‘ekklesia’ is feminine, thus the symbolic bride and bride-
groom relationship of Christ and his Church as portrayed by Paul in Ephesians 5 is 
evident even in this first mention of Christ on Church. 

Building Work 
The spiritual growth in unity of the Church Universal right from the Day of Pen-

tecost until Rapture is analogically presented with that of a Building work in the 
amplified teachings of Paul in the epistle of Ephesians based on Christ’s declaration 
in Matthew 16:18 are noteworthy. We read in Ephesians 2:19 to 22 as follows:

19 Now, therefore, you are no longer strangers and foreigners, but fellow citizens 
with the saints and members of the household of God,

20 having been built on the foundation of the apostles and prophets, Jesus Christ 
Himself being the chief cornerstone,

21 in whom the whole building, being joined together, grows into a holy temple in 
the Lord,
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22 in whom you also are being built together for a dwelling place of God in the 
Spirit.

Paul was a master in design and execution work of first century Middle Eastern 
Romeo- Grecian building work. His profession of ‘Tent making’ was not just limited 
to putting up tents, but the term ‘technon’ (technical craft or trade) that appears in 
Acts 18:3 shed light to his vast skilled knowledge in the then prevailing building 
technology. 

The art of making homes in the first century was different from that of the modern 
building technology; however, the fundamental science of load bearing work was more 
or less same. 

Houses were of maximum Ground + One. We read about a ‘House built upon a 
rock’ in the parable of Jesus Christ in Matthew 7: 24 & 25. No tempest could destroy 
such Houses. 

A wise master builder would always place a huge rock (petra) which would remain 
as a ‘chief corner stone’ (akrogoniaiou). Certainly, there were laid other cornerstones 
in each corner, that’s why KJV translated the term as ‘chief corner stone’. Other 
corner stones were part of the foundation stones. Adjoining to the chief cornerstone, 
foundation stones are laid off and upon such solid foundation built the superstruc-
ture. The advantage is that the whole weight and force of the building finally comes 
and rest at the cornerstone. Thus, the cornerstone would bear the whole load of the 
building. 

Foundation Work
In such a setting of first century building work, when analyzed Ephesians 2: 19 to 

22, following facts are noteworthy: 
Christ is the cornerstone of the Church universal - Christ’s declaration, ‘upon this 

rock (petra) I will build by Church (Matthew 16:18) is relevant here. While He em-
ployed petros (a detached stone from a mass of rock) for Peter, Petra (a mass of rock) 
was employed to denote Himself. Paul confirms in 1 Corinthians 10:4 that Christ is 
the ‘spiritual rock’. Peter stated that the rock was a ‘living stone’ (1 Peter 2:3) who 
became a “cornerstone’ (1 Peter 2:7). 

He is the chief cornerstone of the Church upon whom all pressures and weight 
would ultimately reach and rest. Remember what he promised “Come unto me, all 
ye that labor and are heavy laden, and I will give you rest (Matthew 11:28). Yes, He is 
our ultimate load bearer. 

The foundation work of the Church universal was a completed action. “And are 
built upon the foundation of the apostles and prophets” (Ephesians 2:20). 

Apostles and New Testament prophets became the foundation stones. The number 
of Apostles was restricted to ‘the twelve’ as only twelve names appear on the foundation 
of the New Jerusalem City (Revelation 21:14). Apostles were instrumental to reveal New 
Testament doctrines. By the Gift of knowledge and Gifts of wisdom (1 Corinthians 12: 8) 
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they revealed the truths and verbally communicated towards instruction and edifica-
tion of the believers of the contemporary Church. Subsequently, by the very inspira-
tion of the Holy Spirit (2 Timothy 3:16), those revealed truths were written down as 
Gospels and epistles, that’s why we have the completed New Testament. 

Though less authoritative than the Apostles, the New Testament Prophets had been 
instrumental towards foretelling and  forth telling the revelations of God towards the 
edification of the Church, subject to discernment (1 John 4:1). However, they did not 
speak any truths beyond or less than what was subsequently written down and com-
pleted in the New Testament. Eventually the ‘Gifts of prophecy’ (1 Corinthians 12:10) 
got done away (1 Corinthians 13:8) and prophets were replaced by Teachers as could 
be inferred from 2 Peter 2:1. 

The usage ‘are built’ in Ephesians 2:20 (epoikodomElthentes) was originally used as 
a verb in Greek Aorist passive. Aorist tells that an action occurred in the past, though 
describes nothing more about the aspect of the action. 

It is in the same aorist verbal form, the word ‘confirmed ‘(ebebaiothe) was used in 
Hebrews 2:3 

‘How shall we escape, if we neglect so great salvation; which at the first began to be 
spoken by the Lord, and was confirmed unto us by them that heard him....’

Thus, the foundation of the metaphoric building representing the Church universal 
is built on the apostolic teachings and revelations as inspiringly written and completed 
by the end of the first century as indicated in Revelation 22:18 & 19. Thereafter, no 
more revelations, no more Holy Spirit inspired writings, but of course enlightenment 
of the Holy Spirit when one read, meditate and expose is always there. 

Upon the foundation of apostolic revelations and teachings, the superstructure of 
the metaphoric church building grows and built together. 

Ephesians 2:21: In whom the whole building, being joined together, grows into a 
holy temple in the Lord,

22 in whom you also are being built together for a dwelling place of God in the 
Spirit.

‘Being joined together’ is a present verb in passive voice and ‘grows’ was employed in 
present continuous tense in active voice. That means the believers of each generation 
are being joined together by the Holy Spirit and the Church herself has been growing. 
Certainly, the bond of such unity is agape ‘…. that you, being rooted and grounded in 
love’ (Ephesians 3:17). 

The very purpose of such ‘built together’ is for God to dwell in the Spirit. In the 
Old Testament God dwelt in His Temple and in the New Testament He dwells in His 
Church (Matthew 18:20). This fact is absolutely true and relevant to every true Holy 
Spirit controlled local Assembly.

This great truth is complemented by Peter in 1 Peter 2:4,5 & 6. 
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 Coming to Him as to a living stone, rejected indeed by men, but chosen by God and 
precious, you also, as living stones, are being built up a spiritual house…..

Wherefore also it is contained in the scripture, Behold, I lay in Sion a chief corner 
stone, elect, precious: and he that believeth on him shall not be confounded.

Saints became ‘living stones’ by the very contact of the living ‘chief cornerstone’ 
(verse 6). Such ‘living stones’ of each generation in unison constitute the superstruc-
ture of the metaphoric church building, which is still’ are being built up’ (verb in 
middle voice and present tense) progressive until rapture. 

The process of growth of the Church since apostolic period 
Christ provided resources for the superstructure work of the universal Church until 

rapture is further described by Paul in Ephesians 4:11 to 13. 
4:11 It was he who gave some (Gk. tous) as apostles, some (Gk.tous) as prophets, 

some (Gk.tous) as evangelists, and some (Gk. tous) as pastors and teachers 4:12 to 
equip the saints for the work of ministry, that is, to build up the body of Christ, 4:13 
until we all attain to the unity of the faith and of the knowledge of the Son of God – a 
mature person, attaining to the measure of Christ’s full stature.(Net Bible) 

It is evident from verse Ephesians. 4: 7 that Paul here deals with the Spiritual Gifts. 
Verse 11 describes the gifted men whom the resurrected Christ provides to support the 
growth of the Church. They are a) the Apostles, b) the Prophets, c) the Evangelists, 
and d) the Pastor-Teachers. Let’s come back to these divine appointments after analyz-
ing and answering few questions.

What are the purposes of these gifted offices in the Church?
Verse 12, gives out the answer:
For the equipping (perfecting) of the saints, indicates the process of their ministry.
For the work of ministry, indicates the attitude of their ministry.
For the edifying of the body of Christ, indicates the net result of their ministry. 
Equipping or perfecting is translated from the word ‘katartismos’ that carries the 

thought of ‘ mending a net’ or ‘ setting a dislocated bone’ as also used in Matthew 4:21, 
Luke 6:40, Galatians 6:1, Hebrews 13:21. The perfecting occurs through the teaching 
of the Word of God as we read in 2 Timothy 4: 16 & 17 “ All scripture is given by inspi-
ration of God, and is profitable for doctrine, for reproof, for correction, for instruction 
in righteousness: That the man of God be perfect, thoroughly furnished unto all good 
works”. And Timothy was asked to ‘command and teach ‘(1 Tim 4:11) 

The mention ‘work of the ministry’ reminds that the gifted men mentioned in verse 
11 are to exercise their ministries the way a servant dispenses his service to his master 
as had been Paul in Corinth (2 Corinthians 11:8). All ministers, whether Evangelists, 
Elders, Teachers are expected to be a servant leader than being ‘lords over God’s her-
itage’ (1 Peter 5:2). 

What should be the result of the ministries of these gifted men? ‘For the edifying of 
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the body of Christ’, means the ‘up building’ (oikodomen) of the Church. 
How long the building work to continue? 
Verse 13 renders the answer. ‘4:13 until we all attain to the unity of the faith and 

of the knowledge of the Son of God – a mature person, attaining to the measure of 
Christ’s full stature (Net Bible).

This is the final state of the Church universal found to be by rapture, the stage 
that Church reaches the ultimate in faith and knowledge of the Son of God. The 
full-grown Church as compared as a ‘Perfect man’ and ‘measure of the stature of the 
fullness of Christ’ is the state of Church universal by rapture with all her members 
of every generation. Until then the building work through the gifted ministries of the 
Evangelists and the Pastor -teachers would continue. 
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CHAPTER 3

THE SUPERSTRUCTURE WORK OF THE 
CHURCH THROUGH THE GIFTED MEN

The important portions of 1 Corinthians 12: 28 & Ephesians 4:11 as revealed by 
Paul are the subjects of our discussion in this respect. 

The mention of ‘Church’ in 1 Cor.12:28 is the Church Universal when analyzed 
contextually. While the chapter extensively deals with spiritual gifts and its use in the 
church, the first portion of verse 28 deals persons with specific ‘appointments’ which 
God supernaturally gifted to the Church, “first apostles, secondarily prophet, thirdly 
teachers…”. The appearance of ‘first’, ‘secondarily’ and ‘thirdly’ indicate their rank, 
value and the point of time. Point of time in the sense that the Apostles were followed 
by prophets who were followed by teachers. We have already seen the role of apostles 
and prophets who served as the foundation stones of the Church Universal (Ephesians 
2:11). Their ministries were not just limited to the local Assemblies they were in, but 
served towards the spiritual benefit of the universal church as a whole. 

Thus, the third category of persons bestowed with spiritual gifts is ‘The Teachers’ 
and then ‘The Evangelists’ when complementarily compared with Ephesians 4:11, 
another portion that deals with the persons with spiritual gifts. 

We read in Ephesians 4:11 “It was he who gave some (Gk. tous) as apostles, some 
(Gk.tous) as prophets, some (Gk.tous) as evangelists, and some (Gk. tous) as pastors 
and teachers”

Analyzing in the context of chapter 4:7 onwards it is clear that the resurrected 
Christ gave gifted men, some as apostles, some as prophets, in some as evangelists and 
in some as pastor-teachers. Note down the distinctive difference of each gifted men 
using definite article (tous) functions as a demonstrative pronoun, translated as ‘some’. 
It is not just He bestowed a spiritual power upon them, but specifically gave them as 
gifted men, empowered with spiritual gifts. 

Among these offices, the Apostles and Prophets were instrumental for the founda-
tion of the Church, as analyzed earlier, from Ephesians 2:20 “having been built on 
the foundation of the apostles and prophets, Jesus Christ Himself being the chief 
cornerstone”. 

The metaphoric Building representing the Church universal stands on the strong 
foundation of apostolic teachings recorded down as the 27 New Testament Books with 
the very inspiration of the Holy Spirit. Thereafter, no more Apostles and prophets 
have been gifted. All truths and every doctrine of the New Testament are to be purely 
in consistent with the ‘apostolic doctrine’ (Acts 2:42. 

But who are the gifted men continued to support the Church towards spiritual 
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maturity and equipping the saints? They are the Evangelists and Pastor Teachers. 
The Pastors - Teachers 
During His Public ministry Jesus was known as ‘Didasakalos’ rendering a meaning 

‘Teacher’ or ‘Master’ (Matthew 9:11 and Matthew 26:18). In 1 Corinthians 12:28 and 
Romans 12:7, the noun stands distinct as a spiritual gift. In the Assembly at Antioch, 
there were Teachers (in Acts 13:1).

Ephesians 4:11, Pastors - Teachers is mentioned as gifted persons. 

“Note down the construction of the verse with emphasize of mine on the conjunc-
tions in the sentence.

“and he has given some apostles, and (gk- di) some (gk. tous) prophets, and (gk- di) 
some (gk-tous) evangelists, and (gk-di) some (gk-tous) shepherds and (gk. kai) teachers, 
(DBY) “. 

While Apostles and prophets are differentiated with ‘di’, ‘kai’ connects Pastors and 
teachers together to read as Pastors-Teachers. Thus, Pastors- Teachers specify one type 
of gifted men such as the Apostles, the Prophets and the Evangelists; nay distinctive 
as Pastors and Teachers. This truth is also supported using common article employed 
as demonstrative pronoun (some – gk. tous) preceding to Pastors and Teachers unlike 
for all others used specific demonstrative pronoun ‘some’ (tous) to each. Why so? 

Poimenans kai didaskalous (gk.) is translated as ‘Pastors-Teachers’. ‘Poimenans’ are 
Shepherds having dual roles of feeding and protecting the flock. When Paul addressed 
the Elders of Ephesus at Miletus, stated as “Watch out for yourselves and for all the 
flock of Holy Spirit has made you overseers, to shepherd the church of God1 that he 
obtained with the blood of his own Son. I know that after I am gone fierce wolves will 
come in among you, not sparing the flock (Acts 20:28 & 29). 

Paul stated these to them in the context of the work of false teachers as ‘fierce 
wolves’ to contaminate the churches with false doctrines. The right solution is to 
shepherd or feed the flock of God with true doctrines. Thus, the net result of teaching 
ministry is feeding or shepherding the people of God with true doctrines as a preven-
tive measure against entry of false doctrines. 

‘Didaskalous’ are Teachers of ‘Didache’ (Teachings) (Titus 1:9, 2 Timothy 4:2). Di-
dache is employed as a noun to denote ‘that which is taught’. What is that which is 
taught? Certainly, the Apostolic Doctrines as mentioned in Acts 2:42. 

Therefore, the appearance of Pastor preceding to Teacher in Ephesians 4:11 (Pas-
tors-Teachers) is because every Teacher is a Shepherd (pastor) as well, not necessarily 
in the aspect of ruling (a local Assembly) but in the aspect of pasturing the flock 
against false doctrines with a Shepherd’s attitude and passion. 

The gift of teaching is the supernatural ability to explain and apply the already 
revealed word such were inspiringly recorded by the illumination of the Holy Spirit. 
‘The Teacher’ imparts the truth of God in simple and convincing manner and he in-
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structs the saints. Even though Elders must be ‘apt to teach’ (1 Timothy 3:2) and the 
Evangelists are involved in teaching (Matthew 28:20), ‘Pastor-Teachers’ are specific 
gifted men distinctive from other ministry gifts. 

It can also be inferable from 2 Peter 2:1 that the ministries of ‘Prophets’ was re-
placed by the ministries of Teachers subsequent upon the completion of the Word of 
God. Prophets brought forth new utterances from God until the written completion 
of the revealed scriptures, but Teachers are empowered to ‘rightly divide’ (2 Timothy 
2:15) the already revealed and inspiringly written-down Word of God, without occur-
ring any sort of addition or deletion (Revelation 22:18 & 19). 

Are all Pastor- Teachers the Elders or Bishops? 

We are going to discuss in chapter 4 that the term Elders, Bishops, Overseers, Shep-
herds (Pastors) are synonymously employed, all in the context of ruling or governing 
a local Assembly. God always places local Assemblies only ‘with the bishops and dea-
cons’ (Philippians. 1:1). The Elders must be ‘among’ the saints (1 Peter 5:1). Hence, 
their ministries are more limited to the local Assembly ‘… the flock, over which the 
Holy Ghost made them overseers’ (Acts 20:28). Of course, all Elders must be ‘apt to 
teach’ (1 Timothy 3:2), a prerequisite qualification of eldership. 

Whereas, the mention of Pastors-Teachers in Ephesians 4:11 as gifted men are con-
textually placed in the setting of the universal church. Though written to the local 
church of Ephesus, the contents of the epistle are more appealing to ‘Christ and 
Church, His bride (Ephesians 5:25,26 & 27), the universal Church. Ephesians 2:20,21 
& 22 are complementary to Ephesians.4:11 to 13; again, all the truths revealed therein 
are in relation to the universal church. Hence, the ministries of Pastors-Teachers are 
not just limited to a local Assembly such as of the Bishops or Elders, whereas their 
services are more universal such of the Apostles, Prophets and Evangelists. Their 
teaching ministries are meant to be beneficial for saints of other local Assemblies as 
well. How can they be ‘with the saints’ (Philippians 1:1) and ‘among the flock’ (1 Pe-
ter 5:1&2) of a local Assembly if they are iterant as Apollos in a widespread teaching 
ministry? 

However, if any Pastor-Teacher is not iterant and be able to be with the flock con-
sistently and provided they possess the Gift of Administration (gk. proistemi - presid-
ing- Romans 12:8) and the Gift of governing (gk. kubernEseis – government, leading 
-) there is nothing wrong to be in the oversight of the local Assembly he fellowships 
with, subject to the qualifications those specified in 1 Timothy 3:1-7 and Titus 1:6-11. 
And for any reason if they are not exercising the eldership they must continue to teach 
and exhort the local Assembly. And the oversight may seek his consuls in the smooth 
function of the Assembly such as the Corinthians sought from Paul. And the Assem-
bly must ‘esteem them highly in love for their work’s sake.’ (1 Thessalonians 5:13). 

Therefore, though all Elders must be ‘apt to teach’ (1 Timothy 3:2), all Pastor-teach-
ers are not necessarily Elders. 
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The Evangelists
The Koine words ‘euaggelistou’ carries a literal meaning of ‘well messenger’, ap-

pears only at three instances, i.e. Acts 21:8, Ephesians.4:11 and 2 Timothy 4:5. 
Evangelization is the mission of the Church (Matthew 28:19), as commanded to the 

Apostles who became the foundation stones. Paul commended the Philippian Assem-
bly for their ‘fellowship in the gospel from the first day….” (Philippians 1:5). Timothy 
‘served’ or assisted Paul in the preaching of Gospel (Philippians 2:22). While ‘they 
that scattered abroad went everywhere preaching the Gospel (Acts 8:4), ministries of 
Philip, a deacon turned ‘the Evangelist’ in the chapters followed deserve special note. 
Phebe, Aquila and Priscilla were ‘helpers’ to Paul, obviously in his missionary work 
(Romans 16:2,3 & 4). Paul taught that Gospel work is part of our personal worship 
(Romans 1:9), and worship life is not limited to a few but for all. Therefore, witnessing 
and sharing the Gospel is the common responsibility of all saints and the mission of 
the church as a whole. 

However, we read about the ministry of Philip distinctively. He was a deacon of 
Jerusalem Assembly and was eventually found preaching the Gospel in Samaria and 
to the Eunuch in Acts 8. The chapter closes with the statement, “But Philip was found 
at Azotes: and passing through he preached in all the cities, till he came to Caesarea 
(Acts 28:40). Then we read in Acts 21:8 that Paul and the company at Caesarea ‘en-
tered into the house of Philip the Evangelist’ (Tou Euaggelistou). ‘Tou’ is the definite 
article translated as ‘The’. It is in the same manner the definite article ‘the’, precedent 
to ‘Evangelists’ as found in Ephesians 4:11. Whereas, in 2 Tim 4:5, Timothy was ad-
vised by Paul ‘to do the work of an Evangelist, preceded with the indefinite article ‘an’ 
in English. There is no indefinite article used in the Greek language. Therefore, in 
the absence of definite article ‘Tou’, KJV translated as ‘an Evangelist’. Why? 

We are aware that the ministries of Timothy and Titus were that of pastoral than 
evangelistic (1 Timothy 1:4 & 5 and Titus 1:5). The spiritual gifts they had exercised 
were that of Pastor-Teachers than that of ‘the Evangelists’. As Evangelism is a com-
mon responsibility of all, whether of Elder, Deacon or all saints, Timothy was advised 
also to ‘do the work of an Evangelist’ while rendering due emphasis to the ministries 
in the scope as a Pastor-Teacher. 

Thus, the specific call and role of ‘The Evangelist’ is distinctive than ‘doing the 
work of an Evangelist’ or involving in evangelism and assisting in evangelism. They 
are gifted men to the Church by Christ (Ephesians.4:11). 

Pattern of call, separation, commendation and accountability of ‘The Evangelists’ 
Apostle Paul was the right person to be modeled as one who had exercised the gift 

of evangelism along with the gift of apostleship. The ways and means in which the 
Holy Spirit guided him and the company with him as seen in the missionary journeys 
became a pattern of evangelism and assembly-planting. Let’s see a general pattern of 
his work who had exercised multi spiritual gifts, as of the Apostle, the prophet and 
the Evangelist. 
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Call and separation - Even though the calling is general for all Believers (1 Cor-
inthians 1:21, 1 Peter 2:9, etc.) and the disciples are called to preach (Mark 3:13), the 
very specific work of the Holy Spirit in separating them for the ministry is notable 
from Acts 13: 1-4. 

Acts 13:1, “Now there were in the church that was at Antioch certain prophets and 
teachers; as Barnabas, and Simeon that was called Niger, and Lucius of Cyrene, and 
Manaen, which had been brought up with Herod the tetrarch, and Saul. 

As they ministered to the Lord, and fasted, the Holy Ghost said, separate me Barn-
abas and Saul for the work whereunto I have called them.

And when they had fasted and prayed, and laid their hands on them, they sent 
them away.

So, they being sent forth by the Holy Ghost, departed unto Seleucia; and from 
thence they sailed to Cyprus.”

Out of the five mentioned in Verse 1 who had been exercising their spiritual gifts as 
prophets and teachers in the local Assembly of Antioch, we read about the work of the 
Holy Spirit in separating Barnabas and Saul for the work they had been called. It is 
evident from the subsequent records of missionary journeys that ‘the work’ meant in 
this verse is the evangelistic and assembly planting ministries accomplished under the 
leadership of Paul and Barnabas. Later, Paul confirmed that such call ‘by his grace’ 
was retrospective from his ‘mother’s womb’ (Galatians 1:15). Of course, several had 
been teamed up as ‘Partners’ (Philippians 1:5) and ‘Helpers’ (Romans 16:3 & 9) from 
various newly-formed Assemblies, such as John Mark, Luke, Timothy, Titus, Silas…
the list continues. But Paul and Barnabas provided leadership in those missionary 
activities of the first century.

What we can precisely infer from these discussions is that while all New Testament 
believers are commanded to involve in evangelism and assembly planting in one way 
or the other and are expected to ‘do the work of an evangelist’ (2 Timothy 4:5), ‘the 
Evangelists’ are gifted men distinctive as the ones having the spiritual endowment, 
who provide leadership towards preaching the Gospel and planting Assemblies. 

It is the Holy Spirit who endows one and separates one as ‘the Evangelist’ and 
inspires and guides the whole work of evangelism, a truth real with Philip, Paul, 
Barnabas and others as we found in the annuls of the Acts of Apostles which is also 
known as the ‘Acts of the Holy Spirit’ to the students of Pnuematology. 

Commendation – While the divine source of call and commendation is the Holy 
Spirit, the human agent is the Local Assembly. We read that they were sent away af-
ter ‘laid their hands on them,’ means the Church in Antioch was represented by the 
Elders ‘laying hands on them’. The act was the mark of approval and authorization as 
seen in 1 Timothy 4:14 “Neglect not the gift that is in thee, which was given thee by 
prophecy, with the laying on of the hands of the presbytery.” 

Prior to their commendation, both Barnabas and Paul had been involved in various 
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ministries. They both had been exercising their spiritual gifts while in fellowship 
with their local Assembly in Antioch. It was their local assembly where they had the 
fellowship commended them; the precedent became a pattern in the New Testament 
Assemblies. 

Of course, Paul had a sort of ‘Bible School experience’ after his conversion in the 
western part of Saudi Arabia (Galatians 1:17), yet it was the local assembly where he 
had been in active fellowship with that commended him. Therefore, practice of any 
Institutions or organization other than a local Assembly of God to commend workers 
is unscriptural. The commended person might be a Bible School graduate or even 
has got multifarious abilities and skills and bestowed with several spiritual gifts, but 
he has to be submissive to the Elders of his local assembly (1 Peter 5:5). Also they 
need to ‘stir’ their spiritual gifts (1 Timothy 4:14) under the Elders until such time 
the Assembly is convinced on the spiritual gifts in them as well as the Holy Spirit’s 
clear guidance on their call and separation. To short circuit the Local Assembly and 
the Elders in any manner would be a violation of these golden principles of the Word 
of God. Also, it is absolutely necessary to ‘humble…under the mighty hand of God’ (1 
Peter 5:6), a pre-requisite for God to exalt one in due time in ministries. 

A mutual close association and fellowship of the Evangelists with the Assemblies 
wherefrom they are commended was evident in the ministries of Paul and Barnabas. 
It is sure that the Assembly at Antioch continued to pray for those missionaries they 
had commended and committed in the hands of the Lord (Acts 13:3). The commend-
ing Assembly must consider the Evangelist as an asset and continue to support them 
in prayer and material fellowship. It is also good that the Elders and saints of those 
assemblies, at least once in a while, to visit those mission fields where the commended 
Evangelists are laboring. 

Accountability: At the same time, the commended Evangelists must exercise their 
accountability to their home Assembly from where they are commended. We read in 
Acts 14:27, “And when they were come (Barnabas and Paul), and had gathered the 
church together, they rehearsed all that God had done with them, and how he had 
opened the door of faith unto the Gentiles,” a pattern of accountability and reporting. 
Also, the missionaries during their break journeys spent considerable time in fellow-
ship and ministries with their home assembly (Acts 15:35, 18:23), even after they had 
formed several other local assemblies by their own sweat and labor. 

Role and responsibilities of the Evangelist 
When combined together the account of final commandment of Matthew (28:19) 

and Mark (16: 15&16), following roles and responsibilities of an Evangelist in general 
can be derived. 

Go and preach Gospel – The primary role of the Evangelist is that of preaching 
Gospel (Mk.16:15) and for the purpose he has to ‘go’. His field is not just limited to one 
locality, however, the preaching must begin from his own locality and then to extend 
to other areas (Acts 1:8). 
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It would be worthwhile to note down here the difference in the sphere of ministries 
between the Evangelists and that of the Elders. Peter advised the Elders ‘among them’ 
to feed the flock of God ‘among them’ (1 Peter 5:1 & 2), which was a local assembly 
setting. Also, their ministries are ‘with’ the Assembly (Philippians 1:1) certainly. Paul 
in his address the local Assembly in Philippi had classified her members as (a) all 
saints, (b) Bishops and (c) Deacons (Philippians 1:1). Evangelists are not mentioned 
here and it could be because their specific sphere of ministry and vicinity of work are 
not within the Assembly, but without - out in the field in different locations as the 
Holy Spirit guided Philip, the Evangelist. 

Teaching doctrines - The final commandment includes ‘teaching them to observe 
all things whatsoever I have commanded you’ (Matthew 28:20). While ‘preaching’ is 
‘heralding’, ‘teaching is ‘imparting truths’. In this context, it is ‘all things whatsoever 
I have commanded ‘means the revealed and inspiringly-written New Testament doc-
trines is complementary to the Old Testament. The word ‘didaskontes’ for ‘teaching’ 
(Matthew 28:20) was used in present active tense which demands a continuous action. 
It is the Evangelist’s jobs to teach basic Bible doctrines once one has believed and 
been baptized. 

An exemplary pattern is recorded from the Pauline teaching ministries. At Miletus, 
to the Elders of Ephesus he said “And how I kept back nothing that was profitable 
unto you, but have shewed you, and have taught you publicly, and from house to 
house (Acts 20: 20). Also he reminded,“For I have not shunned to declare unto you all 
the counsel of God (Acts 20:27). His teaching ministry was fruitful as it was with ‘all 
humility of mind, and many tears (Acts 20:19). 

Making disciples which include Assembly planting. KJV is bit ambiguous, but the 
verb ‘teach’ in verse 19 was translated from the phrase ‘mathEteusate’, that render a 
meaning ‘make learners’ or ‘disciple ye’, the net result of evangelization and teaching 
ministry. It is evident from Acts 11:26 that the disciples became part of the assembly, 
therefore, planting of Assemblies are implied in the final commandment. 

Modes operandi of the Evangelists
Preach and Teach: Paul inspired Timothy out of his exemplary experience and life-

style to “Preach the word; be instant in season, out of season; reprove, rebuke, exhort 
with all longsuffering and doctrine” 2 Timothy 4:2. 

Paul boldly preached wherever there was a chance in season and out of season, both 
in cities and villages, in market streets, prison, at the riverside in synagogues, house 
to house and so on. ‘Preaching and making disciples’ (Acts 14:21) was followed by 
Assembly planting (Acts 14:23). 

Placing Elders 
As the missionaries were on their go, they did not remain in one Assembly as an 

Elder or Pastor-Teacher or as a ‘Minister’. We read in Acts 14:23 that ‘And when they 
had ordained (etheto) them elders in every church … and commended them to the 
Lord’. Certainly, the divine agent of appointing Elders is the Holy Spirit (Acts 20:28). 
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However, the Evangelists who establish a local Assembly would act as a human agent 
of the Holy Spirit to ordain Elders. The verb ‘ordains’ (etheto) bears the meaning of 
placing. Paul left Titus at Crete to ‘ordain’ Elders (Titus 1:5). It could also be inferred 
that Timothy as well was left at Ephesus (1 Timothy 1:4) in order to teach, correct and 
place Elders (1 Tim 3:1).

How to practically implement ‘placing elders’? Paul was fully aware of the Chief 
Shepherd’s (1 Peter 5: 4) commandment to ‘Feed my lambs’ (John 15:15) and ‘Feed my 
sheep’ (John 15:16 & 17) to Peter who also acted as a fellow-elder (1 Peter 5:1). Lambs 
and sheep (Believers of various spiritual levels) are to be fed (1 Peter 5:2) and to be 
protected from false teachers (Acts 20:29). Whose responsibilities are these while the 
Evangelist who established the Assembly is on his go to other fields after souls? The 
answer, of course, is the Elders or Bishops or Shepherds. Fully conscious of this pasto-
ral responsibility, Paul himself set the pattern of placing elders in each newly-formed 
Assembly. 

We read that he spent 36 months in Ephesus and 18 months in Corinth in order to 
teach and establish the newly-formed local Assemblies there. His ministry was that of 
tears and watchfulness (Acts 20:19). At the same he was aware of his original call as a 
well messenger to reach other regions (2 Corinthians 10:16). In all those newly-formed 
Assemblies, Paul and company, especially Timothy and Titus, spent considerable time 
teaching doctrines and shepherding. But, they did not continue there forever as a so-
called ‘minister’ or ‘pastor’. They identified within those Assemblies the Holy Spirit 
appointed Elders with the right qualifications as revealed in 1 Tim 3:1-6 and Titus 
1:7-9 and left the place for new fields to preach and teach. 

Let’s not be unscriptural!
In the light of these, the practice found that the Evangelists continuing in an As-

sembly as a ‘minister’ in place of Elders is unscriptural. Certainly, the Evangelist who 
“in all things approving…as the ministers of God” (2 Corinthians 6:4) would initially 
act also as a shepherd and teacher to the newly-formed Assemblies by his preaching 
and teaching. But, the question is – for how long? 

Of course, until the Holy Spirit-appointed elders (Acts 20:28) are introduced to the 
Assembly by the Evangelist himself (Acts 14:23) who was instrumental to plant that 
Assembly and until the time those Elders are equipped to ‘taking the oversight there-
of’ (1 Peter 5:2). Once those overseers are found to be independently handling to feed 
and protect the flock, the Evangelist would divert his focus to new localities to preach 
and teach towards planting new Assemblies. 

Even in the event that the Evangelist continue to fellowship in an established As-
sembly for various reasons, the leadership of the Assembly must be bestowed upon 
the Bishops (Philippians 1:1) while the Lord’s servant focuses his ministries in evan-
gelistic activities, supported by the fellowship (Philippians 1: 5) of the Assembly. If 
submitted to the order of the Holy Spirit, the flock would see a smooth transition of 
leadership from the Evangelist to the Elders. 
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The Brethren world has witnessed several chief men of God who modelled the Paul-
ine pattern of work in evangelism and assembly planting. However, the ministries of 
late Bro. P.M.Mathew, Micavu, Kerala, known as the ‘Apostle of Malabar’ deserves a 
special note who planted more than 16 Assemblies and entrusted the leadership in the 
hands of Elders and Deacons and moved on to other areas for evangelism. 

What would be the continued relationship of the Evangelist with those Assemblies 
planted by him, where the leadership has been passed on to the Elders? 

Well, the answer is found in the Pauline ministries. We read in Acts 16:36, the 
decision of Paul and Barnabas to revisit the Assemblies formed by them during the 
first missionary journey. The purpose was to ‘see how they do’, which resulted into 
‘confirming (strengthening) the churches’ (Acts 15:41). However, this does not pro-
vide an open license for the Evangelists just to move around week after week in any 
assemblies which had been planted without his involvement, unless he has received 
a ‘Macedonian call (Acts 16:9) or a situation so demanded in such that he travels on 
missions halted in a locality and joined the saints there for ‘breaking of the bread’ on 
the Lord’s Day (Acts 20:7). If the Evangelist is not iterant on missions, it is better for 
him to be with the local assembly where he fellowships and involves in ministries as 
Paul and Barnabas did (Acts 14:28). 

Paul revealed the hearty relationship he had with the Corinthian Assembly in 2 
Corinthians 3:2 & 4, the Assembly formed by the efforts of his ministries. In fact, he 
also added that ‘ye are in our hearts to die and live with you (2 Corinthians 7:3). His 
‘care of about all churches” (2 Corinthians 11:28) was to be modeled by all Servants of 
God. Also, notable is the spiritual influence he had with the Elders of Ephesus in that 
they travelled all the way from Ephesus to Miletus to meet Paul and listened to him. 

Thus, it is clear that the founding Evangelist of an Assembly has always got a 
spiritual responsibility to those Assemblies formed by his ministries, even when away 
on other missions. This does not mean that they would exercise any governing au-
thority in those autonomous local assemblies as also Paul did not forget to make it 
very clear in relation the Corinthian Assembly in 2 Corinthians 1: 24. Such spiritual 
responsibility also includes corrections against false doctrines and wrong practices, the 
way Paul strongly sent his darts of corrections by both epistles to the Corinthians (1 
Corinthians 4:21 ) 

Concern of Assemblies towards Lord’s Servants
Responsibility and concern towards the Evangelists on the move for preaching, 

teaching and establishing new Assemblies, either while being in active fellowship 
with the Assembly or with other Assemblies are also worthwhile to note down. The 
divine right of the Lord’s servants to be financially supported as revealed and recorded 
in 1 Corinthians 9 should not be underscored. Apparently when Paul moved on to 
Corinth after establishing the Macedonian Assemblies, he did not receive any mate-
rial support from the newly-converted Corinthian Believers from the pagan background. 
Hence he had to work by his own hands (1 Corinthians 4:12), joined together with Aquila 
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and Priscilla (Acts 18:3). But lo, there comes few Brethren from Macedonia with sup-
plies of support (2 Corinthians 11:9) despite their own afflictions (2 Corinthians 8:2) 
- an exemplary act to be followed by all Assemblies and Believers. 

Remember that the material giving of the saints as part of worship life (Philippians 
4:18) had been utilized only for two purposes by the early church. That is first of all 
to meet the affliction of saints (1 Corinthians 10:12, Philippians 4:14) and secondly to 
support the Lord’s servants in pioneer work (Philippians 4:10-18). There were no ex-
penditure in terms of rent, utilities, etc. as temple premises and houses were utilized to 
shelter the gatherings. Therefore, offertory collections of Assemblies must be utilized 
only for the aforementioned two purposes. Special collections are to be administered 
for hall constructions and other activities, and offertories and freewill giving of the 
saints (2 Corinthians 8:4) should not be mixed up with it. Moreover, oversight of the 
Assemblies must ensure that the funds reach the right hands distribution (Acts 11:30). 

In fact, it is the responsibility of the saints associated with local assemblies to ascer-
tain the necessities of the Lord’s Servants as exactly the Assemblies at Macedonia did, 
especially the Philippian assembly. (Philippians 4:16 and 1 Corinthians 8:3). Such a 
demonstrated pattern exhorts us not to wait for any requests from mission fields, but 
to probe into the needs and extend fellowships (Philippians 4: 10). It is the Assemblies’ 
responsibility to ensure that the pioneers in the field “have all, and abound: … full” 
(Philippians 4: 18) as Paul reciprocated. 

Also, it is worthwhile to note that the recipients of such fellowships from the free-
will contributions of the saints were utilized only to meet their necessities (2 Corin-
thians 9:12, Philippians 4:16). Human needs can be divided into three - necessities, 
comforts and luxuries, even though they are relative and variant according to situa-
tions. As all blessings come from God, no believer is expected to use their material 
blessings for unwanted luxuries and amusements, while decently dwelling on neces-
sities and necessary comforts. While sacrificial (2 Cor. 8:2) giving for the Lord’s work 
is the responsibility of all saints, the recipients of such fellowships must also work on 
necessities and inevitable comforts in dignity and no way to go for any luxuries. Let’s 
not, both the givers and recipients, underscore the divine accountability. 

Can one exercise the spiritual gift as ‘the Evangelist’ while on secular involvement? 
There seems to be a misconception on this subject among the Indian Brethren. 

While not involving in secular earnings and fully utilizing one’s time talent and ener-
gy for the Lord’s work is dedicated commitment according to the personal conviction 
of the Holy Spirit; which could be applicable to all ministers whether they are Evan-
gelists, Elders, Teachers or Deacons. However, fully appreciating and encouraging 
such an attitude and action, it is also true that there is no indication anywhere in the 
Scripture that only upon leaving all secular involvement of livelihood, one would be-
come qualified to be called as ‘the Evangelist’. Just studying in a Bible College, getting 
commended by the Assembly and registering in funds, etc. are now considered to be 
pre-conditions to becoming ‘the Evangelist’ in our midst. 
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The issue is clarified in the Pauline writings. At the outset, he clarified the divine 
right of all Lord’s servants to be recipients of material fellowship in 1 Corinthians 9: 
6 to 11 through three imageries. The first analogy, “Whoever serves in the army at 
his own expense?” represents the Evangelists who are at the forefront of Evangelism 
(Philippians 1:15) The second analogy” Who plants a vineyard and does not eat its 
fruit? ” represents the Assembly planters. (1 Corinthians 3:6). And the third analogy 
“who tends a flock and does not consume its milk? “represents the Pastor-Teachers 
and Elders. (1 Peter 5:1 & 2). 

After pointing out to those human analogies, he roots the teaching into the princi-
ples of the Old Testament. First he quoted scripture from Deuteronomy 25:54 “Do not 
muzzle an ox while it is treading out the grain (verse 9)” which shows the unrestricted 
right to receive material fellowship from the saints. Secondly, he brings in perspec-
tive the Old Testament teaching concerning rights of the Levite livelihood out of the 
‘things of the temple’ (verse 13). Interfaced with these teachings and in consistent with 
the Lord’s commandment in Matthew 10:10 “….. for the workman is worthy of his 
meat”, Paul taught the divine right of the Evangelists in verse 14 on their livelihood 
“Even so hath the Lord ordained that they which preach the gospel should live of the 
gospel”. The commandment is straightforward, clear and unquestionable. 

Let’s link this to the Pauline teaching to 1 Timothy 5:17 &18. Both the Old Testa-
ment principle of maintenance and Christ’s teachings in Matthew 10:10 are blended 
in verse 18, but here it is in focus to the Elders and Pastor Teachers (verse 17). 

Thus, it is clear that not only the Evangelists are divinely entitled for maintenance 
support, but certainly the Elders and the Teachers as well and all those who are in-
volved in the service of the Lord. 

The other side of the coin. 
After providing necessary teaching towards the Assemblies not to underscore the 

divine right of ministers receiving material maintenance support, Paul put forward 
a personal choice in not using those provisions in verse 15 “But I have used none of 
these things…” And after setting forth reasons thereof, he stated in verse 18 “…I make 
the glad tidings costless [to others] ...” (Darby’s). 

Remember that he penned down 1 Corinthians in AD 56 while he was at Ephesus. 
By the time, three missionary journeys were over covering thousands of miles across 
the continents and several Assemblies were planted. A team of missionaries accom-
panied him in the mission work. Sailing was costlier than land trips. Boarding and 
lodging was not always free even though certain ‘faithful’ such as Lydia (Acts 16:15) 
had extended those facilities free. How about clothes especially costly winter clothes 
(2 Timothy 4:13) to withstand fierce Mediterranean winter? How were those expendi-
tures met with? 

Only the Assembly in Philippi ‘communicated … in the giving and receiving’ (Phi-
lippians 4:15) as he fondly remembered during his first imprisonment in Rome during 
AD. 61. But did he complain? Or send any circular appeal?
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We read in 1 Corinthians 4:12 that “And labor, working with our own hands”; 
‘labor’ and ‘working’ deployed in present active verbal mood, means even at Ephesus 
during AD 56 after the third missionary journey, Paul and the Company worked and 
toiled towards self support. Remember that during his second missionary journey 
while at Corinth as well, he worked with Aquila and Priscilla (Acts 18:2). It can also 
be inferred that Barnabas adopted the same style of self support as well (1 Corinthi-
ans 9:6). Later on, when he penned 2 Corinthians from Macedonia during AD.56 he 
remembered that ‘…I myself was not burdensome to you’ (2 Corinthians 12:13). And 
when Paul reflected his afflictions he had undergone, it included ‘toil and labor’ (2 
Corinthians 11:27). While at Corinth during AD 51, he wrote to the Thessalonians 
that “… for you remember, brethren, our labor and travail: for laboring night and day 
because we would not be chargeable unto any of you…” (1 Thessalonians 2:9) . 

J.J.Packer and M.C.Tenney, records as follows,
“but he (Paul) supported himself by working at his trade, his days were long. Fol-

lowing the customs of labourers in such a hot climate, he would be up and working 
at his trade before dawn. His afternoon hours were given to teaching and preaching, 
and likely his evening hours as well” (Manners and Customs of the Bible – Nelson’s) 

Paul set himself as a model in this respect as he reminded the Thessalonians in 2 
Thessalonians 3: 7-9 “For ye know yourselves how ye ought to imitate us, because we 
have not walked disorderly among you; nor have we eaten bread from any one without 
cost; but in toil and hardship working night and day not to be chargeable to any one 
of you: not that we have not the right, but that we might give ourselves as an example 
to you, in order to your imitating us” (Darby’s).

And in the light of such exemplary lifestyle, he reminded the commandment and 
admonition in verse 10 “…that if any man does not like to work, neither let him eat” 
in consistent to what he commanded in 1 Thessalonians 4:11 & 12 “that you also aspire 
to lead a quiet life, to mind your own business, and to work with your own hands, as 
we commanded you, that you may walk properly toward those who are outside, and 
that you may lack nothing.”

Paul was quite categorical with the Thessalonians as he found that there were sever-
al ‘disorderly ... working not at all, but busybodies (2 Thessalonians 3:11). ‘Busybodies’ 
in the definition of W.E. Wine, ‘some who are not busy in their own business, but are 
over business in that of others’ 

Certainly, these admonitions are applicable to all saints including the Elders, the 
Teachers and of course the Evangelists. 

Using 2 Timothy 2:4 to Interpret 
“No man that warreth entangleth himself with the affairs of this life; that he may 

please him who hath chosen him to be a soldier” (2 Timothy 2:4).
As discussed earlier, Timothy’s ministry was that of more pastoral rather than ‘The 

Evangelist’, though he was advised to “do the work of an Evangelist” (2 Timothy 4:5). 
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In verse 3, he was encouraged to endure hardness as a soldier. The military meta-
phor used is very clearly to portray the extremity of hardness. Earlier in Ephesians, 
he had portrayed the standard image of all Believers as that of conflicting soldiers 
equipped with all armaments (Ephesians 6:13, 14&15). Also, he employed the meta-
phor to call Epaphroditus, as a ‘fellow-soldier’ (Philippians.2:25). Apparently, he was a 
Deacon of Philippian Assembly as Paul said about him ‘to supply your lack of service 
(ministry) to me’ in 2:30. 

Thus, the military metaphoric usage ‘soldier’ is applicable to all those who are 
involved in ministries whether they are the Evangelists, the Elders or Deacons and 
even to all Believers who ‘that may please him who hath chosen him to be a soldier’ 
(Philippians 2:5). 

In such a context when comes to Verse 4, it is stated that the soldier Christian 
‘should not be ‘entangeleth’ himself with the affairs of this life’. The verb ‘entangeleth’ 
is translated from Greek verb ‘empleketai’ in present indicative mood in passive voice. 

What is ‘empleketai’?
Often translated as just ‘involve’, whereas KJV is more nigh to the root by translat-

ing ‘entangleth’. The word elsewhere in the New Testament is used in 2 Peter 2:20 in 
a sense of ‘trapped’ and another form of the same word is used for ‘plaiting the hair’ 
in 1 Peter 3:3. In a background of how then Middle-Eastern gentile women used to 
braid their hair, consuming lot of time and efforts, a practice even presently prevalent 
among certain African women. 

Thus, ‘should not be ‘entangleth himself with the affairs of this life’, means should 
not be trapped or braided into the affairs of this life. All Believers have got to do with 
the affairs of this life as long as they are in this world, whether they are the Evange-
lists, the Elders, Deacons or Saints. However, no Believer is expected to be trapped or 
braided with the affairs of life, whereas, save maximum time and energy to serve the 
Lord in order ‘that may please him who hath chosen him to be a soldier’ (2 Timothy 
2:5). Paul’s exhortation in Ephesians chapter 5:16 &17 to redeem the time (save time) 
and understand and do the will of God is particularly important in this respect. 

This truth is more noteworthy to all men of God especially the Teachers, the Evan-
gelists, the Elders and Deacons who choose the Pauline style of serving the Lord, 
voluntarily along with their secular jobs or business. Often career, business and other 
money-making mechanisms would become a snare of Satan to get braided into the af-
fairs of this world. We must learn to work on necessities and minimum comforts only 
and not focus on luxuries or an extravagant lifestyle. By such a lifestyle, entangling 
and braided situations in life could be avoided and would have more time and energy 
for the Lord’s work in order to please him who hath chosen (Philippians 2:5).” Seek 
ye first the Kingdom of God” (Matthew 6:33) must be the standard life style of every 
Believer. 

It is also notable that any secular involvements and the responsibilities related to 
those must not become a hindrance to the Lord’s work. The situation must be avoided 
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or sidelined. Such men who choose to serve the Lord voluntarily along with their 
secular involvements must be extra careful in choosing their career in that over in-
volvement towards a braided situation would not arise. As our intention is to ‘please 
Him’ (2 Timothy 2:5), probably to sacrifice extra income fetching promotions and 
responsibilities and save maximum time and energy to ‘seek first the Kingdom of God. 
(Matthew 6:33). It is also possible by delegation of responsibilities. 

Commandments by which Paul groomed Timothy in 1 Timothy 6:6-11 must be 
remembered and applied in life in this respect. While verse 6 speaks on contentment 
in opposition to greediness, verse 8 explains to work on necessities and comforts only 
and no way luxuries and extravaganzas. Verse 9 reveals the hidden temptations and 
snares to those who try to become rich in the world. Any situation that arise wherein 
one cannot ‘follow after righteousness, godliness, faith, love, patience, meekness’ (V. 
10) must be avoided at the cost of any lucrative income and benefits. 

The history of the Brethren movement abroad as well as in India would reveal that 
God used several men of God who had exercised their spiritual gifts as the Evan-
gelists, the Elders and Teachers along with their secular employment or businesses 
or farming. Great Poet Bro. K.V.Simon, who penned down the early history of the 
Brethren movement in Kerala, highlighted the valuable contributions of several such 
men of God who were known as ‘volunteer workers’. As the time passed by, the de-
scendants of following generations while on their diaspora outside Kerala and India 
as well became both full time ministers and at the same time served the Lord along 
with their secular involvements in evangelism and assembly planting. A close analysis 
of the lifestyle of such men of God would reveal that they had not trapped themselves 
or braided with their secular involvements, whereas, saved maximum time and energy 
for the Lord’s ministry at the cost of becoming ‘rich’ (1 Timothy 6:9) Evangelism and 
Assembly planting ministries in the Gulf areas since 40s attest this fact.

Let me summarize these discussions as follows:
Evangelism, assembly planting and growth are the general missions of the church. 
 For the purpose, Christ gave to His Church gifted men such as ‘the Evangelists, and 

the Pastor Teachers (Ephesians: 4:11)
Despite what spiritual gift one has, all are supposed to do the work of an Evange-

list (2 Timothy 4:5). In other words, all must be involved in Evangelism directly or 
indirectly. 

The divine right of the Lord’s Servants to receive maintenance support should not 
be underscored. But this is not restricted only to the Evangelists but for Teachers and 
Elders as seen in 1 Timothy 4:17 & 18.

One can choose to exercise these spiritual gifts including that of ‘the Evangelist’ 
voluntarily as Paul and Barnabas did, subject to the conditions as per the discussions 
on 2 Timothy 2:4 & 1 Timothy 6:6-11. 

Leaving all secular involvements and be in the Lord’s work is part of more dedicated 
commitment as per personal conviction of the Holy Spirit. 
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CHAPTER 4

LOCAL ASSEMBLY OVERSIGHT AND FUNCTIONS

Having analyzed and discussed the progressive work of the Universal Church, let 
us focus now more on the functioning of a local Assembly.

In the absence of any formal definition of the local Church in the Bible, we must 
rely on a definition based on certain features of a local assembly, that is ´It is an 
assembly of professing believers in Christ who have been baptized and who are organ-
ized to carry out God’s will’ (Charles C. Ryrie) 

As such just any gathering or fellowship even ‘in the name of me’ where the specific 
presence of the Lord is there (Matthew 18: 20) (for example a Family Alter where 
all in the Family are believers), cannot become a local Assembly. Rather, the Local 
Assembly is a Company of Believers, where each one of them have repented from sin, 
got baptized and gather together in the name of the Lord to achieve the four purposes 
as mentioned in Acts 2:42 and other purposes God intents through His Church. 

Such a local assembly is ‘ruled’ (Hebrews 13:17 by ‘them have the rule over’ (He-
brews 13:24). Who are the ones who rule over a local Assembly? Who appoints them? 
What are their qualifications? What are their functions? With what attitude, must 
they carry out their ministries? 

Who constitutes a Local Assembly? 

When Paul addressed the Assembly in Philippi, he identified the three-fold catego-
ries of Believers; viz. ‘all the saints at Philippi, with the bishops and deacons (Philip-
pians 1:1). Therefore, ‘all the saints’ alone would not constitute a Local Assembly, but 
these saints are to be ‘together with’ (Gk. Sun’) the Bishops and Deacons. 

Who are ‘the Bishops’? 

In Acts 20:17 we read that Paul who was unable to travel up to Ephesus, transited 
at Miletus, and called on the ‘Elders (Gk: presbuterous) of the church’ (ecclessia); note 
the usage ‘Elders’ is in plural while church or ‘assembly’ in singular, clearly indicat-
ing that there is more than one Elder in a local assembly.

In Acts 20:28 he exhorted to such Elders to “Take heed therefore unto your-
selves, and to all the flock, over which the Holy Ghost hath made you overseers (Gk: 
episkopous) to feed (Gk. poimainein) the church of God, which he hath purchased 
with his own blood” 

Similarly, when Peter addressed the local assemblies in Asia Minor, he focused on 
‘the Elders’ (Gk. presbuterous) among them and admonished them to ‘feed the flock of 
God’ (Gk. Poimanate), taking the oversight (Gk. episkopountes) (1 Peter 5:1-3)
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The term, ‘Elders’ (presbuterous) and ‘Bishops’ (episkopous) are interchangeably used 
when addressing their qualifications (1 Timothy 3:1 & 2 and Titus 1:5 & 6). Therefore, 
Elders, Bishops and Shepherds speak of the same ministry of ruling and taking care 
of the church (1 Timothy 3: 4-5, 5:17), for the ones those who are taking the oversight 
of a local assembly. 

The term Elders (presbuterous) is derived etymologically from the Jewish History 
of Seventy Elders described in Numbers 11:16-24, which was the predecessor of coun-
cils of Sanhedrin in NT times who exercised authority over Israel and indicates that 
members are persons who are mature in judgment and worthy of a respectful position 
with authority. They ruled and judged the Israelite communities based on the Law. 
Whereas, Bishops (episkopountes) derived etymologically from a Greek history where 
each city (polis) in Greece had a council presided over by an episkopos, literally mean-
ing ‘an overseer’ (epi – “over”, skopeo – “ to look or watch “– W.E.Wine). 

Therefore, an elder is the one who is divinely appointed (Acts 20:8) with authority 
and relevant qualifications as specified in 1 Timothy 3:1-6 and Titus 1:6-9 and in 
function to rule over the Assembly which is equivalent to taking care (1 Timothy 5:4 
& 5). In such functional sense, he is a shepherd (poimen) who ‘feed the flock of God’ 
(1 Peter 5:2). 

Plurality of elders emphasized and one man ministry refuted. 
It is quite evident from various portions of scripture that each local assembly had its 

own plurality of elders or bishops. Oversight of several local assemblies by one Presby-
ter or Bishop or Shepherd as seen in the organized churches is not found in scripture. 

 Barnabas and Saul handed over the relief funds from the Assembly at Antioch to 
the elders (pl) in the churches (i.e. in each church) in Judea (Acts 11:29).

Paul and his company had hand-stretched (Gk. cheirotoiersentes), meaning select-
ed, elders(pl) in every assembly (each assembly) (Acts 14:23).

Titus was left by Paul at Crete to select and place elders (pl) in each assembly in cities 
(Titus 1:5), where a city (Gk. polin) in ancient times implies small towns with its rural Vil-
lages, hence there were several assemblies in each geographical area and in each of those 
assemblies there was plurality of eldership by the guidance of the Holy Spirit (Acts 20:8).

Paul met at Miletus the elders (pl) of the church of Ephesus (Ephesians.20.8). 
James encouraged the sick to call the elders(pl) of the church to pray for them 

(James 5:14). 
Paul exhorted Timothy to stir up the spiritual gifts in him under the elders(pl) (1 

Timothy 4:14).
Paul beseeched the Believers of Thessalonica to ‘to know (recognize) them (pl) 

which labor among them and are over them (oversee or rule) and who admonish them 
(1 Thessalonians 5:12). 

Writer of the Book of Hebrews recognizes ‘them (pl) that have the rule over’ (He-
brews 13:24). 
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Plurality restrains errors. Discernment of ministry is revealed in 1 Corinthians 
14:29 even during the apostolic era when prophets were ministering prior to the 
completion of the written Word of God. The speaking prophets were judged by others 
by the spiritual gift of discernment (1 Corinthians 12:10). This is because there was 
a chance of ‘despising prophesying’ that needs to ‘prove all things’ (1 Thessalonians 
5:20 & 21). John as well exhorted to ‘try the spirits whether they are of God’ (1 John 
4:1) as there were false prophets. And as false prophets were replaced by today’s false 
teachers (2 Peter 2:1), spiritual discernment (1 Corinthians 2:15) using the criteria in 
the completed word of God is an absolutely necessity. Plurality in leadership allows 
for discernment based on the written Word of God by other elders or if one elder or 
teacher falls in error in life or doctrine. 

Plurality also preserves from unbalanced ministry in as much as spiritual gifts are 
distributed to several (1 Corinthians 12:29-31) and not limited to one person. Plurality 
also preserves from giving undue place or glory to one man and produce dictators in 
Assemblies such as ‘Diotrephes’ (3 John:9-10). 

Therefore, let us not forget to note down the original engraving of revelations con-
cerning plurality of elders in each local assembly in the portions we have considered, 
hence totally condemning the erroneous practice of a one-man ministry not only in 
the Episcopal and Presbyterian Church governments but also among the Baptist and 
Pentecostal and in several new generation churches. The truth also totally disregards 
the practice of one Bishop, Archbishop, Presbyter, Dean or Central Pastor governing 
a group of churches in one region, a practice unknown until the third century though 
there were chances of practicing a virtual one man ministry even in New Testament 
patterned assemblies in spite of being unscriptural. 

Objections of plurality 

The Great theologian Charles Ryrie in his Basic Theology highlights certain points 
that stand against plurality. 

First is from the concept of the church in each city (Titus 1:5) defined as the sum 
total of the house churches in each city and where each house church must have had 
one elder who, together with the other elders in other churches, constituted the elders 
of the church in that city. 

Only three such assemblies that gathered in houses are mentioned in the NT writ-
ings i.e. one in the house of Aquila and Priscilla in Romans 16:3-5, second at the 
house of Nympha (Colossians 4:15) and the third at Philemon’s house (Philemon 
1-2), however, it can be historically inferred that most of the assemblies up to the 
beginning of third century gathered in houses as common places were not safe for the 
early Christians due to persecutions. The first century cities (polis) were very small 
remote townships limited to a small geographical area, and not comparable with the 
larger cities that emerged later in history, so much as the Believers in the surrounding 
villages could commute by foot or carts. 
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Early missionary work was concentrated in cities such as Jerusalem, Cessaria, An-
tioch, cities in Asia Minor, Macedonian cities such as Philippi, Berea, Thessalonica, 
Corinth, etc. Assemblies gathered in the houses of Believers with open courtyards 
surrounded by mud walls to accommodate several believers. There are no indications 
to infer that during the apostolic days in one small city there were several churches 
however, wherever the local assembly leadership is mentioned it is always in plurality 
(e.g. Philippians 1:1). 

A second point highlighted against plurality is the letters sent to “the angel” of each 
church in Revelation 2 & 3. It is not advisable to think that John sent these letters to 
‘heavenly angels’, however human messengers of the word of god were also considered 
as angel (Heb. Mlak corresponding to Gk Aggelo) as in the case of Haggai in Haggai 
1:13. The ‘angel’ who received the letter could only be one of the ruling elders of each 
church who also read and interpreted the contents of the epistle and exhorted the 
assembly. 

Thirdly, when Paul described the qualifications for the bishop, he did so consist-
ently in the singular (1 Timothy 3:1-7) and he switched over to plural when listing the 
qualifications of deacons. Remember that Paul began with ‘if a man’ (singular) who 
desire the office of a bishop and not with ‘men (plural)’. He maintained the singular 
usage as he began the sentence with singular. Such usages were common in his writ-
ings, for example, when dealing with widows in chapter 4 he uses ‘any widow’ (v.4) ‘a 
widow’ (v.9), but that does not mean that he intended only a single widow. 

Several other arguments are brought up against plurality of elders and they are very 
weak when compared with the true doctrine embedded in the New Testament. 

 Nicolaitans leadership disapproved 

Hierarchical clerical system of ecclesiastic leadership in the organized churches 
crept into church history during the first century itself and became very active after 
the time of the Apostles and early Church Fathers. However, this tendency was there 
during the apostolic period itself. Paul warned the Ephesian elders of those who 
would rise up to “draw away disciples after them” (Acts 20:28). The forewarning was 
an indication towards the Nicolaitans whom God hates (Revelation 2:6). The Nico-
laitans were a sect, in the opinions of Irenaeus, one of second century church father 
and writer, who originated from Nicolas of Antioch one of the seven deacons (Acts 
6:5) and subsequently became apostatized. His followers such as ‘Hymenaeus and 
Philetus (2 Timothy 2:17) were instigated by Satan to link Christianity with paganism 
and introduced the ecclesiastic leadership at par with the pagan Babylonian priestly 
line of leadership. 

The etymological meaning of the Nicolaitans is ‘Conquerors of the people’ has close 
similarity with the ‘doctrine of Balaam’, (Revelation 2:14); where the etymological 
meaning of Balaam being ‘devourer of the people’, and who tried to blend paganism 
in Israel. 
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Final words of Peter on the theme 

Peter addressed his first epistle to the local churches in Asia Minor during AD.65, a 
period when the oversight of early planted churches such as Jerusalem had smoothly 
transitioned from the Apostles to Elders.

 Firstly, in chapter 5:1-5, our attention is brought to the oversight of the Assemblies. 
While Paul identified in Phil.1:1 that the bishops (elders) ‘which are’ at Philippi As-
sembly and called the Elders ‘of the church’ at Ephesus (Acts 20:7) to confirm that the 
Holy Ghost made them Bishops ‘over’ the flock (church), Peter in 5:1 has identified 
the elders ‘among’ them. This is a clear indication that the Elders must be among 
within the assembly and not without. 

Secondly, Peter who was prominent even among the apostles claims that he himself 
was only a ‘fellow-elder’ (supresbuteros); not claiming that he was an elder (or Bishop) 
over other elders of all churches or superior than other elders in the local assembly 
itself where he was based. It is revealed in 1 Peter 5:13 that he was in fellowship with 
the local assembly in Babylon (not necessarily Rome, the allegorized Babylon). And it 
can be well inferred that he was one among the several elders of that assembly when 
writing the epistle similar to John who served as one of the elders of Ephesus during 
his final days prior to exile to Patmos. When it comes to the governing of the local 
assembly, even though he was an apostle, he identified himself only as a ‘fellow elder’ 
and not as an’ archbishop’ or ‘Pope’ as the Roman Catholics later titled him following 
the pagan clerical system. Even though Peter was given specific instructions by the ris-
en Lord to ‘feed the flock’ he ascribed the position of ‘chief shepherd’ (archipoimenos) 
only to Christ who would appear (1 Peter 5:4).

Thirdly, Peter reminds such elders that their functions and responsibilities are: - 

To shepherd the flock (Darby) or feed the flock (KJV) (v.2) translated from po-
imanate, an emphasizing verb used in the tone of a command. Undoubtedly feeding 
doctrine is intended (Titus 2:1 & 2 Timothy 3:16) in view of the character of God’s 
people as a flock. Accordingly among the list of several other qualifications of elders, 
‘apt to teach’ (1 Timothy 3:2) and one who ‘holding fast the faithful word as he hath 
been taught, that he may be able by sound doctrine both to exhort and to convince the 
gainsayers’ (Titus 1: 9) are very significant. 

To exercise oversight which was translated from ‘episkopoues ‘which is the good 
work of the Bishop (episkopos) (1 Timothy 3:1) equals to that of care taking (1 Timothy 
3:5). 

Fourthly, the co-elder, reminds them as to discharge their responsibilities of over-
sight without constraint, and not for filthy gain (V.2) foreseeing the characteristics that 
entered in the ecclesiastical clerical leadership increasingly found in today’s’ Christen-
dom. Remember that while the human appointed leaders are always in constrain of 
carrying out their duties to please the hierarchy above them towards ‘filthy gain’ (v.2), 
the divinely appointed Elders (Acts 20:28) would carry out their good work ‘willingly’ 
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and with a ‘ready mind’ as emphasized in the same verse. 

Fifthly, he reminds them as to not to be ‘lords over’ (v: 3) God’s heritage, this usage 
is found only in this portion in close connection with acts of Diotrephes in 3 John 9. 
The co-elder refutes one man leadership in Assemblies. 

Sixthly, he exhorts the elders to be model to the flock of God (v.3) in strict adherence 
with the qualifications in 1 Timothy 3:1-6 and Titus 1: 6-9 , as the ‘younger’ (v.5) under 
their charge are to submit themselves to the elder. 

Qualification of Elders 

Nineteen characteristic qualifications are revealed through Paul in so far as an elder 
is concerned in 1 Timothy 3:1-7 and Titus 1: 5-9, both Pastoral Epistles. They are: - 

Blameless - Irreproachable means irreprehensible or one who can’t be censored or 
is above reproach. 

The husband of one wife – It does not mean ‘one at a time’ rather he has not been 
divorced and re-married. As scripture encourages the remarriage of widows in 1 Cor-
inthians 7:39-40, it is obvious that there is nothing wrong for remarried widowers to 
be elders. 

Vigilant or temperate - sober (Titus 1:8 & 9) in judgment 
Prudent - discreet or sound minded 
Decorous or of good behavior or respectable - orderly behavior 
Hospitable – he loves and hosts strangers as in Hebrews 13:1 & 2 
Apt to teach – which is defined and explained in Titus 1:9 as “holding fast the faith-

ful word as he hath been taught, that he may be able by sound doctrine both to exhort 
and to convince the gainsayers”. In other words, he must be a person who can also 
exercise the spiritual gift of ‘Teaching’ (1 Corinthians 12:28, Romans 12:7) and the one 
who discerns and communicate sound doctrine (1 Timothy 4:16). 

Not a Drinker - Gk ‘paroinon’ means not just’ addicted to wine’ or not ‘excessively 
drunk’ as translated by KJV and some other translations (might be to justify the l 
European social Drinkers), but clearly ‘beside winer’ or ‘away from wine’. 

Not a Striker - Not a blower or be violent or given to physical violence. 
Gentle - Not soon angry (Titus 1:7) One who is reasonable or mild 
Uncontentious - One who avoids fighting 
No lover of money - Not greedy or irresponsible of money 
Managing his own household - One who is presiding over his own family or exercise 

the headship of wife and children. Special mention is made of children in 1 Timothy 
3: 4 that ‘children in subjection with all gravity’ and Titus complements that ‘faith-
ful (means believing) children not accused of riots of unruly’ (Titus 1:6). In order to 
achieve this one must adhere to Ephesians 6:4 “And [ye] fathers do not provoke your 
children to anger, but bring them up in [the] discipline and admonition of [the] Lord. 
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(DBY), a prerequisite for children to obey their parents (Ephesians.6:1). This qualifi-
cation is so important in view of the parenthesis question in interrogative mood “(but 
if one does not know how to conduct his own house, how shall he take care of the as-
sembly of God? 1 Timothy 3:5 (DBY). This question would be in the mind of all those 
who are ruled (Heb.13:17) concerning the elder who does not hold such qualification. 

Not a Novice – Gk. Neophuton, literal meaning being a ‘young plant’ one who has 
come to the faith recently and not attained spiritual maturity which is essence in an 
‘elder’. 

Good reputation - he is respected in the community at large, not necessarily by his 
money and power but by his character and lifestyle. 

Not Self-willed - Not given to self-satisfaction (Titus 1:7).
Just - One who is just before God and men like Simeon in Luke 2:25.
Holy - One who is ‘Holy as I am Holy (1 Peter: 1:16). 
Lover of good men - One who love well and discourages bad.
These qualifications of course fall under (a) personal character, (b) family life, (c) 

spiritual maturity and (d) community life. 

Elders and exercise of spiritual gifts 

Elders are the ones to’ rule well’ (1 Timothy 5:17) bestowed with the spiritual gifts 
of governing ( 1 Corinthians 12:28) and Ruling (Romans 12:6-8) as they are the ones 
who ‘rule over’ ( Hebrews 13:24) ‘the ruled’ ( Hebrews 13:17). And as considered ear-
lier they are also bestowed with the spiritual gift of Teaching (1 Corinthians 12:28 & 
Romans 12:6-8) in view of the required qualification of ‘apt to teach ( 1 Timothy 3:2) 
and are required to rightly divide the word ( 2 Timothy 2:15 ). However, any believer 
by just exercising these spiritual gifts will not qualify to become an elder unless the 
prescribed qualifications are found in him. 

Appointment of Elders 

Undoubtedly the Elders are appointed by God the Holy Spirit (Acts 20:28). Howev-
er, how is this divine appointment implemented? 

It is evident that the Holy Spirit appointed elders are introduced to the Assembly 
by the Evangelist himself, who was instrumental in planting the Assembly as Paul 
and the missionary company did (Acts 14:23). Or he may delegate such responsibility 
to one of his co-workers as Paul did with Titus (Titus 1:5). Paul spent 18 months in 
Corinth and 36 months in Ephesus in teaching and admonishing the new converts 
and ‘kept back nothing that was profitable’ (Acts 20:20). It is certain that during this 
tenure one of his priorities was to place Elders. Because the Corinthians Believers 
‘came behind in no gift’ (1 Corinthians 1:7) including the spiritual gift of ‘governing’ (1 
Corinthians 12:28). Similarly, he called the Elders of Ephesus to Militus (Acts 20:17) 
a clear indication that he knew who the elders by virtue of his 36 months of ministry 
there. 
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Titus was left at Crete (Titus 1:5) to ‘set in order the things that are wanting’ mean-
ing certainly teaching and establishing the Believers in faith which also includes to 
spiritually discern who the elders are and encourage them in ‘taking the oversight’ (1 
Peter 5:2) 

Thus, it is clear that the Evangelist or his co-workers who are instrumental to plant 
a new Assembly are the ones to introduce and encourage elders who are appointed by 
the Holy Spirit. 

The question still remains as to how elders or additional elders are established in an 
assembly. Is it the role of the Evangelists as in the case of newly planted Assemblies? 

The Evangelist after establishing the Assembly and placing elders may move out 
from there to plant more assemblies given that their call and functional role are 
for winning souls and planting new Assemblies. That’s why the mention of only 
‘the Bishops’ and ‘Deacons’ and not ‘the Evangelists’ in Philippians 1:1. How can it 
be practical for the Evangelist who is an iterant worker in the model of Philip the 
Evangelist moving from place to place by the directions of the Holy Spirit is able to 
be ‘among’ the flock? (1 Peter 1:1). And if they are not available always to be ‘among’ 
the flock, how can they ‘rule over’ the flock (Acts 20:28, Hebrews 13:17). Elders are 
the ones to exercise the function of shepherds and it demands their presence with the 
flock always in order to feed and protect. 

 Or even if the Evangelists might be based in the Assembly in active fellowship as 
Philip in Cissarea (Acts 21:8), it is evident in the light of Philippians 1:1 that they do 
not have any specific role in ‘governing’ the assembly. However, the oversight and the 
Assembly must consider them as ‘the ministers of Christ, and stewards …. Of God” (1 
Corinthians 4:1), whether they are based in the Assembly or iterant out in the fields, 
providing due respect and support as ‘their feet are lovely (Isaiah 52:7). The Evangelist 
who planted the Assembly could exhort and admonish as Paul exercised in Corinth 
through his epistles to the Assembly. 

Therefore, in an established assembly, as the Evangelists do not have the role of 
governing, it can very well be inferred that the ruling elders are the ones to introduce 
additional elders to the Assembly after spiritually discerning their divine appoint-
ment (Acts 20: 28). This truth could be inferred from 1 Timothy 4:14 as Timothy was 
encouraged to exercise the spiritual gift as an Elder by the already existed elders in 
the local assembly where he was. Such appointment always would be revealed in the 
Assembly towards the inner conviction of the Believers by the candidate’s ‘good work’ 
(1 Timothy 3:1) Good works or ministries of one would reveal to the Assembly gradu-
ally towards the conviction of the flock while exercising the spiritual gift of ‘serving’ 
(Romans 12: 6-8) and ‘helps’ (1 Corinthians 12:28) . If a candidate for eldership is one 
who has not served the Assembly by exercising their spiritual gifts under the authority 
of the Elders (1 Timothy 4:14) they would not be convincing towards the ministry. In 
other words, those who did not serve the body of Christ would not be able to govern 
the assembly. 
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The criteria of such appointment should be purely spiritual after discerning one’s 
divine appointment that would reveal through their nature of ministries and qualifica-
tions to be an elder. Political appointments on the criteria of one’s education, material 
and intellectual capabilities, social influence, worldly positions, family relationships 
are not scriptural and such appointments would only invite schisms and divisions 
in the Assembly. Existing elders must wait upon the Lord and only after spiritually 
discerning (1 Cor. 2:15) one’s divine appointment revealed through their good work 
(1 Peter 5:1) must introduce him to the Assembly as an Elder. If the candidate has 
already been serving the Assembly in manifold ways and has been exercising their 
spiritual gifts and also meets the qualifications, the spiritual brethren in the Assembly 
would spontaneously accept him without any objection. However, if such spiritual and 
scriptural criteria are not met with, there are possibilities of difference of opinions to 
come up from the members and might even led into divisions and schisms. 

Functions of the Elders 

Functions of the Elders can be generally categorized on the basis of the etymolog-
ical meanings of the three synonyms of the ministry, that is, a) that which are of a 
Bishop (episkopos) b) that which are of an Elder (presybuteros) c) that which are of a 
Shepherd (poimen). 

 That which are of a Bishop - We have already considered the etymological back-
ground of the title ‘Bishop’ that is presiding over the Greek political body. Function 
of an Elder as a Bishop is presiding over or ruling as seen in 1 Timothy 5:17 and He-
brews 13:17. The Elder has to exercise the spiritual gift of governing (Gk: kubernEsis) 
(1 Corinthians 12:28) (steering) and ruling ( proistamenos) (Romans 12:8). “Thus an 
elder leads, guides, rules, steers his flock, piloting it skillfully through the treacherous 
waters of this world’ (Charles Ryrie). Decision making with regards to every aspect 
of the Assembly ultimately vests in the Elders as they would deliberate all decisions 
by waiting upon the Lord who is the head of the church (Colossians 1:17 ) as they are 
accountable to him (Hebrews 13:17). And such decisions are to be executed without 
lording over the flock (1 Peter 5:3) 

That which are of an Elder - Embellished in the etymological meaning of ‘the Elder’ 
as derived from the OT Elders is the respect ascribed by his maturity to judge based 
on the law. Similarly elders of assemblies must be respectable with gravity (1 Timothy 
3:4) who are mature in life and doctrine as they are ‘being ensamples’ to those who 
are to ‘be submissive’ to them (1 Peter 5: 3&5). Elders are expected to deliver mature 
decisions in all situations whether they are negative or positive based on the doctrines 
and that’s why among their qualifications as ‘apt to teach’ (1 Timothy 3: 2) is vital.

  That which are of a Shepherd - Shepherd is the one who feed and guard. Peter who 
had direct instruction from the Lord ‘to feed my lamb’ (John 21:15,16&17 ) had com-
manded the elders to ‘feed the flock’ (1 Peter 5:2) meaning to feed in sound doctrine 
as Titus and Timothy who had pastoral ministries were instructed by Paul in Titus 2:1 
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and 1 Timothy 4:6. Elders must exercise the’ role to rightly divide’ (2 Timothy 2:17) 
the word and exercise the spiritual gift of ‘exhortation’ (Romans 12:8 - Gk: parakalon) 
towards the spiritual growth and edification of the Believers under their charge.

Also, Paul advised the Elders from Ephesus to take heed (guard) of the flock (Acts 
20:28) against the entry of ‘grievous wolves’ (Acts 20:29) i.e. the entry of ‘false teachers’ 
(2 Peter 2:1) as warned by Peter. Elders are expected to spread strong web against false 
teachings. 

Thus, feeding and guarding are the shepherding ministries of an Elder. Such shep-
herding ministry requires the elder to carry out all that God intended from the shep-
herds of Israel as seen Ezekiel 34:4. They are a) to strengthen the diseased, b) to heal 
the sick, c) bound up the broken, d) bring back the ones driven away, e) seek that is 
lost, f) not to rule by force and cruelty (1 Peter 5:3) .

Office or ministry 

Somehow a concept of ‘office’ or ‘position’ has entered in Christendom just because 
KJV states in 1 Timothy 3:1 that “…… if a man desire the office of a bishop, he desired 
a good work. Here the prerequisite to become an Elder is ‘good work’ (ergoue), and I 
am sure that Paul meant it to be the same as in 1 Thessalonians 1:3 “work ( ergoue) of 
faith” with an additional emphasis adding an adjective ‘good’ or ‘ideal (Kalou) . 

However, in the original Greek manuscript the word ‘Office’ is missing. ‘Heirateuo’ 
is the koine word that should have appeared for the English word ‘office’. The word 
is used in Luke 1:8 in the sense that Zachariah ‘was doing the priestly duties’ even 
though KJV translated it as ‘while he executed the priest’s office’. KJV again translat-
ed ‘Office’ in Romans 11: 13, from the word ‘daiknonian’, but we know very well that 
the meaning is just ‘ministry’ and not ‘office’. 

Therefore, as in 1 Timothy 3:1, in the absence of ‘Heirateuo” original manuscripts, 
the term ‘office’ was the discovery of KJV translators during 1611, just to please the 
Episcopal churches, in a similar manner they translated ‘Pascha’ into ‘Easter’ in 
Acts:12:4. 

Therefore, the ‘good work’ (1 Timothy 3:1) indicates the duties of Elders in minister-
ing and serving the flock of God in the ‘word of God’ (Acts 6:2) and take heed (guard) 
of the flock (Acts 20:28) rather than occupying an ‘Office’ or ‘position’ that render a 
secular connotation of management or administration. 

The divine appointment of elders would be revealed to the Assembly by the ‘good 
work’ or ‘ministries’ they demonstrate by which the flock recognizes them. Remember 
that Paul recognized Timothy who was in the pastoral ministry that “…... thou shalt 
be a good minister (Daikanos – Servant) of Jesus Christ ……….” (1 Timothy 4:6) and 
as a ‘minister of God’ (1 Thessalonians 3:2). Paul himself claimed that he is a ‘min-
ister (Daikanos) in Ephesians: 3:7, Colossians 1:25 and 1 Thessalonians 3:2. Here the 
minister (daikanos) or servant is not the seven servants (daikanos) chosen in Acts 6 as 
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the ministers for materials things (table), rather as ministers in the spiritual things 
based on the word ministry. 

Servitude ministries of ministers 
Every minister whether as Elders, Evangelists or Pastor-Teachers is expected to 

demonstrate in their ministry the attitude of what Christ himself modeled in his life 
as explained by Paul in Philippians 2:4-8. The golden principle of servant leadership 
was embellished in His words in Mark 10:43, 44 & 45 which was diagonally opposite 
to the worldly form of leadership and managements.

Paul as a minister while he had been exercising his multi-spiritual gifts as an Apos-
tle, Evangelist, Pastor- Teacher, maintained such an exemplary attitude throughout 
his ministries as evident in his words in 1Thessalonians: 2-7. 

V.4 - To please God, and not man. 
V.5 - Without flattering words
V.5 - Not used cloke (technique) of covetousness
V.6 - Not seeking glory/honor
V.7 - As a nurse cherish her children
V.8 - Being affectionate
V.12 - As a Father, exhorting and encouraging 
Are we missing such an attitude in ministries?
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MINISTRY OF DEACONS IN THE 
LOCAL ASSEMBLY FUNCTION

Philippians 1:1 reveals that in a local assembly there are also deacons to support 
in the function of the assembly. Koine word ‘Daikanos’ translated as ‘Deacon’ 

primarily denotes a ‘servant’ or an ‘attendant’ rendering service as in the case of the 
servants in John 2:5 & 9. 

Though not called directly as ‘Deacons’, from the nature of services rendered, the 
‘seven men’ in Acts 6:3 were appointed by the apostles to be deacons to ‘serve the 
tables’ means to initiate and do the physical and materialistic jobs involved in func-
tioning of the church. It is quite clear that they were not just ‘anyone’ capable of doing 
such services, but men with honest report, full of Holy Ghost and wisdom (Acts 6: 5) 
the spiritual qualities those compliment the qualifications of deacons as found in 1 
Timothy 3:8-13. The fact that the apostles had ‘prayed and laid their hands on them’ 
(Acts 6:6), an act similar to Acts 13:3, reveals that the deacons are expected to be func-
tioning under the authority and approval of the oversight of their assembly.

Qualifications

The primary qualifications are found in Acts 6: 3, viz. men of honest report (attest-
ed or proven in honesty as much as they are expected to be honest, especially when 
dealing with financial matters, spiritual (full of Holy Ghost means spirit filled), with 
wisdom (application of divine wisdom in human dealings). These are complimentary 
to the qualifications stipulated in 1 Timothy 3:8-10, 12-13. Quoted below are the notes 
from Charles C. Ryrie dividing the qualifications into four categories.

 1. Personal (v.8). Deacons should be: (a) graceful, dignified, serious (b) not dou-
ble-tongued (saying one thing to one person and another to the other) (c) those who do 
not care for or pay attention to wine, and (d) those who are not greedy. 

2. Doctrinal (v.9). Deacons should hold to the objective body of Christian truth (‘faith’) 
with a clean conscience means with a life that is consistent with what they believe.

3. Spiritual (v.10). Deacons are to be tested and approved and without reproach. 
5. Family (v.12). Like the elders, deacons are to be husbands of one wife whose fam-

ilies are presided over well. (Basic Theology) 
Identification and selection 

We read in Acts 6 that apostles themselves had ‘prayed and laid their hands’ on 
those found qualified to do the duties involved in ministration. As the old testament 
practice of ‘laying hands’ is equivalent to formal recognition, Deacons are to be for-

CHAPTER 5



 New Testament Pattern Of Church Life

49

mally recognized (by way of public announcement) while they exercise their spiritual 
gift of serving (Romans 12:7 and 1 Corinthians 12:28) under the authority of the elders 
(1 Timothy 4:14). 

While Acts 6 reveals the selection of deacons during the apostolic period, how 
thereafter the deacons were identified and introduced? The only reference that sheds 
light on the truth is 1 Timothy 4:14 where it is stated that all ‘spiritual gifts’ are to 
be exercised by the ‘laying on of the hands of the presbyters (Elders). ‘Ministration’ 
(diakonia) is one of the gifts among several other Holy Spirit provided spiritual gifts 
(Romans 12:7 and 1 Corinthians 12:28). This is true as the oversight of the assemblies 
had been transited from the authority of apostles to the authority of elders as it could 
be inferred from 1 Peter 5:1. 

Though all believers are exhorted to ‘serve one another’ (Galatians 5:13), the Holy 
Spirit endows certain believers with the supernatural gift of ‘ministration’ (Romans 
12:7 and 1 Corinthians 12:28) to serve better the Church of God. While they exercise 
their spiritual gifts by the very filling of the Holy Spirit (Acts 6:3) the Holy Spirit 
filled believers would be convinced on their ministry. It is revealed in 1 Timothy 3:10 
that before the elders ‘lay on the hands’, which is an outward demonstration to rec-
ognize them as ‘Deacons’ there is a time of probation to test (1 Timothy 3: 10) Thus, 
the Spirit controlled elders and saints would observe in them several factors such as 
their qualifications, exercise of spiritual gift of ministration etc. constitute together to 
be counted as deacons. As in the case of the placing of elders, the divine selection and 
its human implementation would become quite evident. 

Deacons and Deaconess 
The statement of Paul in Romans 16:1 as ‘servant of the church which is at Cenchrea’ 

raises a question whether sisters are also to be recognized as Deaconess. This is be-
cause of the appearance of Greek word ‘daikonon’ which was translated as servant in 
KJV, and in other portions such as Matthew 22:13, Mark 9:35, John 2:5, 9 and 12:26. 

 The nature of the ministry of Phoebe was further explained in Romans 16: 2 as the 
one who had been a ‘succorer of many, and of myself (Paul) also”. The word ‘succorer’ 
was translated from the Greek word ‘prostatis’ which appears only in this portion in 
the New Testament. The feminine gender term renders the meaning ‘protectress’ or 
‘patroness’. W.E. Wine explains that ‘Prostates’ was the title of a citizen in Athens, 
who had the responsibility of seeing the welfare of resident aliens who were without 
civic rights’. Thus ‘Prostates’ is metaphorically attributed here to explain the servitude 
ministries she had expended to several including Paul, viz. looking after the welfare 
of people of God. Such ministries are not necessarily public and visible attracting at-
tention of the whole church; however, those are the ministries mostly invisible behind 
the curtain in which sisters could focus and sisters do not have a public ministry in 
the assembly (1 Timothy 1: 11 & 12), the appearance of ‘daikonon’ in Romans 16:1 in 
feminine gender must be only in the capacity of exercising her spiritual gift of ‘serv-
ing’ (Romans 12: 6) and ‘helps’ (1 Corinthians 12:28) by which she looked after the 
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welfare of the people of God. Exercise of such spiritual gifts is not necessarily in the 
role and status of the ‘Deacons’ who are formally recognized (1 Timothy 3:10) to serve 
the assembly. This truth could be reiterated by one of the prescribed qualifications of 
the deacons, i.e. “…husband of one wife’. (1 Timothy 3:12) Had women deaconesses 
were implied, the qualifications must have been also stated as ‘wife of one husband.” 

 Similarly, certain argue that the ‘wives’ mentioned in 1 Timothy 3:11 are an ‘of-
ficial’ that of deaconess. ‘Gunaikas’ is the root word used and it could be translated 
either as ‘women’ or ‘wives’ in the context of 1 Timothy 3:11 supports the translation 
that KJV provided, that is ‘their wives’ means the wives of Deacons (and surely the 
wives of Bishops as well are referred in 3:1). Hence, though sisters in the assembly are 
having several unique ministries as specified in several portions of New Testament, 
they cannot be considered as official ‘Deaconesses’ of churches, a trend that also pro-
duced women pastors and leaders. Sub apostolic writings as well do not support any 
practice of official ‘Deaconesses’ in during the early centuries.  

Ministries of Deacons – a step towards further ministries. 
1 Timothy 3:13 states about the deacons that “for those who shall have ministered 

well obtain for themselves a good degree (bathmon) and much boldness in faith which 
[is] in Christ Jesus” (Darby). Bathmon (degree) is derived from ‘bathmos means ‘step’ 
thus, it could be inferred that the well ministering of deacons is a step towards their 
further ministries. The labor involved in the ministries of deacons are mostly trivial 
and ordinary such as cleaning, serving food, cooking, washing, accounting, trans-
portation, helping etc. and such might be unnoticeable by men but always noted by 
God. Their ministries though physical and materialistic are supportive to the spiritual 
ministries of the assembly. 

 Based on the underlying principle as revealed by the Lord in Matthew 25:21, those 
who are faithful over a few things, God will make them ruler of many things, it is 
sure that the welfare ministries of a deacon are only a step further towards several 
other ministries. The classic examples are seen in Philip, one among the seven in 
Acts 6 and Timothy and Titus who began their ministries in serving. God entrusted 
in Philip the greater gift to be ‘the Evangelist’ who was instrumental to provide base 
to the evangelism of Samaritans and the evangelism and assembly planting ministries 
in Africa through the Ethiopian Eunuch. Timothy and Titus as well joined the mis-
sionary journeys as helpers of Paul but thereafter we see how God utilized them in 
pastoral ministries. 

 However, there are chances also that the Deacons who are not faithful in their 
entrusted service oriented responsibilities could become channels of defamation to the 
Kingdom of God. Example is ‘Nicolas’ among the seven in Acts 6. Opinions of several 
scholars are that he became the founder of the heretic ‘Nicolaitans’ in Revelation 2:15. 
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CHAPTER 6

DECISION MAKING IN THE ASSEMBLY FUNCTION

Having seen the functional ministries of the evangelists, the elders and the dea-
cons, let’s now dwell upon as to how the assembly decisions are concluded in the 

day-to-day function of the assembly. 
At the outset on the theme, it must be borne in mind by all that a local assembly 

is part of the Church universal whose founder is Christ (Matthew 16:18), the head of 
which is Christ (Colossians 1:17) and who is in the ‘midst’ of every local assembly (Rev-
elation 1:12). Therefore, the approach when dealing with assembly decision making 
must be fundamentally based on the fact that primarily Christ is the ultimate decision 
maker who revealed His will and wish through the word of God. While applying 
those scriptural principles, the Holy Spirit would enlighten his leading in the matter 
as He always dwells with the Church. Therefore, how does those divine deliberations 
be implemented in human realm in the assemblies? 

Delegated authority and responsibility 
Resurrected Christ delegated the responsibility of feeding and caring his sheep to 

the Apostle Peter (obviously meant other apostles too) (John 21:15, 16, 17) who sub-
sequently counted himself ‘also as an elder’ (co-elder) (1 Peter 5:1). That means, it is 
quite clear that Peter had been exercising the spiritual gift of ‘Administration /Ruling 
(Romans 12:8 and 1 Corinthians 12:28) simultaneously when he had been exercising 
the spiritual gift of apostleship (Ephesians.4:11). 

There had been elders apart from the apostles during the apostolic period itself as 
we read in Acts 11:30 and 15:4. They were appointed either by the apostles themselves 
(Acts 14:3) or the apostles delegated pastor teachers as in the case of Titus (1:5) and 
almost by the end of the apostolic period Peter urged the elders to ‘feed the flock 
among them’ by ‘taking the oversight thereon’ (1 Peter 5:1 & 2). Thus, we see how 
the Christ delegated authority and responsibility as far as taking care of the flock had 
been smoothly transferred from the apostles to the elders. 

 As apostles, they had a wide range of ministries that related to the church universal 
generally in providing its foundational teachings (Ephesians 2:20) while iterant but 
in the role as elders they had exercised the spiritual gift of administration and ruling 
in the local assemblies wherever they were stationed e.g. Peter in Jerusalem assembly 
(Acts 6:1) and John at Ephesus (3rd John 3:1). Also as apostles they had exercised the 
authority to intervene in the matters of other assemblies as Paul did in the Corinthian 
affairs (1 Corinthians 1:11) etc. while stationed at Ephesus and ministered but we read 
not of such an authority expected to be exercised by the elders as their administration 
and ruling ministries are specific only to the local assemblies where they are placed 
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as it can be inferred from the usages ‘over which the Holy Ghost hath made you over-
seers’ in Acts 20:28 and ‘feed the flock which is among you’ in 1 Peter 5:2. Thus, the 
elders of the local assemblies have the same authority of ruling and administration 
that the apostles had exercised in their role as elders in the local assembly where they 
were stationed and ministered. 

Accountability in decision making
The elders who rule the assemblies are accountable to God for the souls of each 

believer (Hebrews 13:17). Therefore, decisions are to be carefully concluded towards 
answerability to God in view of the fact that they are related to the souls. Qualifica-
tions of the elders being ‘vigilant ‘or temperate, means sober in judgment (Titus 1:8 
& 9) would aid to have sound judgment in taking decisions. The divine standard of 
ruling is to ‘rule well’ (1 Timothy 5:17). 

Sphere of decisions making – Spiritual
Apostles had distinguished the two spheres of decision making, first being those 

related to ‘the word of God’ and the second being those related to ‘serve the table’. 
(Acts 6:2).

What did the apostles mean by ‘the word of God’ and ‘serve the table’? These are the 
two spheres of the assembly function. 

Shepherding includes both the function of feeding and protecting. Believers are to 
be commanded and taught (1 Timothy 4:11), and exhorted (1 Timothy 5:1). Teaching 
and exhortation must be based on the’ sound doctrine’ (Titus 1:1) from the ‘all scrip-
ture…. given by the inspiration of God which is profitable for doctrine, for reproof, 
for correction, for instruction in righteousness ‘(2 Timothy 3: 16 & 17). Thus, the qual-
ification of the elders ‘apt to teach’ (1 Timothy 3:2) is an indispensable prerequisite. 
At the same time, the elders are to protect the flock of God from the ‘grievous wolves 
to enter among’ (Acts 20:28 & 29), an indication towards what Peter confirmed as 
‘false teachers among ….. who privily shall bring in damnable heresies… (2 Peter 2:1). 
Again, the criteria to judge such false teachings are ‘the prophecy ……. Holy men of 
God spoke as they were moved by the Holy Spirit’ (1 Peter 1:21). 

 Thus, the elders who are expected to ‘rule well’ are to ‘labor in the word and doc-
trine’ (1 Timothy 4:17). And this is what the apostles meant by saying ‘it is not the 
reason that we should leave the word’ (Acts 6:2) which can be categorized as spiritual 
ministries based on the word of God. As the ministers of such word based spiritual 
ministries were the apostles, the authority was subsequently transferred to the elders 
as discussed earlier. Therefore, all decisions of the assembly in the sphere of the word 
based spiritual ministries are to be concluded only by the Holy Spirit appointed elders 
(Acts 20: 28). 

Elders meeting 
Thus, arise the need of exclusive elders meeting in each local assembly summoned 

only by the elders for vigilant prayer towards ‘watch for souls’ (Hebrews 13:17) and 
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discuss and conclude decisions on various matters those arising related to teaching, 
exhortation and instructions and its practical applications including in the matters of 
disciplinary actions. Agenda of such gatherings is to be more on the spiritual issues 
of the assembly, those needed to be evaluated, discerned and implemented based on 
the doctrines.

Entrusting ministries is an important aspect. Believers in a local assembly are ex-
pected to stir up their spiritual gifts under the authority of the elders (1 Timothy 4:14). 
It must be the elders together to decide on what sort of ministries one needs to be 
entrusted by discerning his spiritual gift. 

Scriptural truth of plurality of the elders as discussed earlier restrains unilateral 
decision. All elders have equal partnership in the decision making of the assembly de-
spite of the differences in their personality traits, educational qualifications and skills. 
Even those day to day affairs that arise in the assembly, outside the elders meeting, are 
also to be discussed by all elders prior to arriving at an amicable decision. No elder is 
to be sidelined in this respect in view of the fact that each elder is appointed by the 
Holy Ghost (Acts 20:28). 

 In a model elders meeting prayer is very important. Enough time is to be set apart 
to pray for each believer and their families in the assembly. Spiritual need of each 
believer is to be prayerfully assessed and appropriate decisions are to be concluded to 
provide whatever support needed such as encouragement, counseling, or correction. 

Disciplinary actions including ex-communication, being the last resort towards res-
toration must primarily be discussed in the elders meeting. It is the duty of the elders 
to prayerfully decide based on the word of God as to what sort of disciplinary action 
to be initiated whether rebuke or ex-communicate. 

 Ultimate decision on the distribution of finance must be of the elders (Acts 11:30) 
in consultation with the deacons who are to be delegated to handle its maintenance, 
management and distribution. 

Though not specified on what periodical gap such meetings are to be conducted, it 
is suggested not when the need arise, but on a regular basis at least weekly once to up-
hold the whole assembly and discuss and finalize all affairs and such elders meetings 
must be distinguished from other gatherings of the assembly. 

Sphere of decision making – physical and materialistic 
The second sphere of decision making is in the area of physical and material relat-

ed, those in terms of the apostles ‘daily ministration’ and ‘serve the tables’ (Acts 6:2). 
These are more relevant to the material and physical supportive ministries towards the 
spiritual ministries of the assembly. Selection of deacons arose from such necessity. 
Though the elders are ultimately responsible for all spheres of ministry in the assem-
bly as they are accountable to God (Hebrews 13:17), Deacons are the ones to support 
the elders in the ministerial jobs. 

Ministries of deacons are delegated by the oversight as it is clear from Acts 6: 1 to 6 
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and 1 Timothy 3:10. Therefore, while they serve the flock of God in material aspect, 
they are responsible to the oversight that is accountable to God. 

 Elders and Deacons meeting
Therefore, here comes the necessity of elders and deacons to meet together and dis-

cuss various aspects of the material and physical aspects of ministrations. 
Though called normally as ‘business meeting’, this is a spiritual gathering in the 

presence of the Lord for prayer and discussions. Deacons are to be given opportunity 
to share their reports on the areas of responsibilities they handle and also to share 
any difficulties they confront to execute their ministries for prayers and supplications 
of the assembly. As far as possible decisions on each area of the material and physical 
sphere of the assembly are to be concluded by the elders in the presence of deacons. 
If any decision left without finalization on difference of opinions, those matters are to 
be left with elders for them to prayerfully discuss and finalize. 

Public announcements of decisions in the assembly
All decisions those finalized in the elders meeting or elders & deacons meetings are 

to be announced towards the conviction of the saints (Acts 6:5). However, any personal 
counseling secrets related to individual families needed confidentiality need not be 
announced publicly. Here need to apply the spiritual wisdom by trusting the Lord who 
is the source of all wisdom. 

Are committee meetings allowed in the assemblies? 
Assembly ruling and administration are not democratic but theocratic. Christ cen-

tric decision makings are expected to be done by the Holy Spirit delegated elders (Acts 
20:28). Elders ‘among’ the saints must always assess the spiritual needs and welfare of 
the flock of God and decisions are made accordingly. No elected committee or forum 
must function in the assembly as a decision making body, though elders delegated 
individuals would work together towards the physical and material aspect of the func-
tion of the assembly. 

Thus, decision making of the assembly is not democratic but theocratic and Christ 
centric. 
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THE MINISTRY OF SCRIPTURAL ASSEMBLY DISCIPLINE

The underlying principle of God-ordained discipline in all dispensations is based 
on Leviticus 10:10: “And that you may put difference between holy and unholy; 

and between unclean and clean.” This is in the context of judgment on Nadab and 
Abihu, the sons of Aaron, as narrated in 10:1 to 9. God wants his people always to be 
holy as He is (Leviticus 11:14).

Leaven was prohibited in all the Leviticus offerings as it was symbolic to unholi-
ness; which became the shadow of two types of sins in the New Testament to which 
disciplinary actions are prescribed. Firstly, the leaven of Pharisees and Sadducees 
(Matthew 16:6 &11) and the symbol was interpreted as the heretical doctrines (Mat-
thew 16:12). Secondly, the ‘leaven of malice and wickedness’ that stands against the 
unleavened bread of sincerity and truth (1 Corinthians 5:18) explained in the context 
of immorality of a believer who was commanded to be ex-communicated (1 Corin-
thians 5:13).

As a “a little leaven leaveneth the whole lump (Galatians 5:9), both these types of 
sins are instructed to be scrapped off from the Church which is the new testament 
‘Holy Temple’ of God (Ephesians 2:21). In the same way as a leprosy-plagued stone was 
removed and cast outside the city (Leviticus 14:40). 

Discipline is part of the chastisement of God 

We read about God’s chastisement in Hebrews 12: 6,7 & 8, “For whom the Lord 
loveth He chasteneth, and scourgeth every son whom He receiveth. If ye endure 
chastening, God dealeth with you as with sons; for what son is he whom the father 
chasteneth not? But if ye be without chastisement, whereof all are partakers, then are 
ye bastards and not sons.” 

Chasten is derived from ‘paideuo’ of Greek, and the same word used in Ephesians 
6:4 as ‘nurture’ in terms of discipline of young children. In 1 Corinthians 11: 32, in the 
context of divine judgments such as ‘many are weak and sickly among you and many 
sleep” (11: 30) as a consequence of unworthily partaking of the Lord’s table, it is said 
that ‘we are chastened (paidueuometha)’. Therefore, scriptural discipline is a measure 
of correction towards the spiritual growth of a child of God.

God’s direct disciplinary dealings

 As was in the case of Miriam (Ex. Numbers 12), Nadab and Abihu (Leviticus 11), 
King Uzziah (2 Chronicles 26:21), God’s discipline was direct and immediate during 
the dispensation of law. During the apostolic period and prior to the completion of 
written-down word of God, chastisement was immediate as in the case of Ananias 

CHAPTER 7
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and Saphira. God used Apostle Peter by employing the temporary spiritual gifts of 
knowledge and wisdom by the insight of which punishment was pronounced. Apostles 
were given special authority to pronounce immediate punishment as seen in the case 
of Elymas the sorcerer (Acts 13:8, 9&10). 

However, during the post- apostolic dispensation of grace, chastisement is not im-
mediate but gradual as God always abounds in grace and compassion. God made a 
provision for confession of practical sins immediately once convinced of it (1 John 1:9), 
however prior to the participating from the Lord’s table a provision of confession of 
sins is made as it could be inferred from 1 Corinthians 11: 27 & 28. The Lord’s Table 
is also to serve as an emblematic provision of self-examination (11:28) on the hidden 
and hypocritical sins of Believers which are not necessarily always evident to others. 
However, Believers’ continuity in such secret sins without confession and correction 
and yet participating from the Lord’s table invite God’s direct chastisement such as be-
coming weak, sickly and even up to the extent of physical death (1 Corinthians 11: 30). 
All weakness, sickness or death are not necessarily due to sins of Believers, however 
certain could be due to violation of 1 Corinthians 11: 28 & 29 which are considered to 
be ‘chastisement’ of God (11:32). “For whom the LORD loves He chastens (paideuo), 
and scourges every son whom He receives.”(Hebrews 11:6) 

While God’s direct dealings of chastisement is always valid especially for unrevealed 
hidden sins, God provided the authority to the local churches to implement discipline 
against public sins that affects holy life as well as true doctrine. 

Overall of study of the subject classifies the disciplinary measures into two catego-
ries. They are: 

Disciplinary Actions Against Immoral And Unexemplary Lives 
Fornication: - The command, “Therefore, put away from among yourselves that 

wicked person “in 1 Corinthians 5:13 demands special attention in the context of im-
moral failure of one Believer but that which was considered as “fornication among” 
(5:1) the whole Assembly. It is worth to note down that though one believer sinned, 
the rebuke was rendered to the whole Assembly as is evident from 5:2. When Achan 
sinned, the Lord said “Israel hath sinned” (Joshua 7:11). Therefore, it is said that the 
whole Assembly in unison (5:4) to “put away” (Gk. Exareite – may ye out lifting, ex-
pel) from Gk- ek (out of) among you”. This action resembles the action demanded in 
the Law to isolate and expel the lepers out of the camp (Numbers 5). It is to be noted 
that no leper was permanently ousted, whereas the law provided a ‘day of cleansing’ 
(Leviticus14), and similarly the New Testament doctrine demands restoration of the 
ones who are ex-communicated (Galatians 6:1). 

“… that ye should abstain from fornication” (1 Thessalonians 4:3) is the command-
ment in the context of God willed practical sanctification of all Believers; hence the 
principles of ex-communication as derived from 1 Corinthians 5 is of paramount impor-
tance. A. Mcshane describes ‘Fornicator’ as “The person whose life is marked by unlaw-
ful sexual indulgence, who is constantly satisfying his lusts. The terms would include 
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the use of prostitute, the license of a forbidden relationship; homosexuality; lesbianism; 
obscure sexual acts, child interference; the sexual act between persons not married “ 
(pre and extra marital relationships) (What the Bible Teaches – 1 Corinthians) .

Ex-communication is not applicable only to fornicators but others also indulge in 
public sins as described in 1 Corinthians 5:11. They are a) Covetous - sin of greed – the 
desire to get more than belong goes him as described in Exodus 20:17. b) Idolater - sin 
of usurping the place of God and one who violates the commandment in Exodus 20:4 
& 5. c) Railer: “One who uses abusive and violent language against another; he is vi-
cious talker, an evil speaker, who persists even when warned of his sin. A person who 
does not hold any person’s reputation as sacred. He is habitually marked by strong, 
intemperate language’ (A.Mcshane) d) Drunkard – Habitual intoxication of alcoholic. 
e) Extortioner - one who robs in any shape or form, the one who exacts more than his 
due; violation of commandment in Exodus 20:15. 

These list of sins can be well-connected with the 10 commandments in Exodus 20 
and such believer who violates these commandments are to be ex-communicated not 
only from partaking in the Lord’s Table, but a suggested ban of social interaction (1 
Corinthians 511).

It is very much worthy to note that the scripture reveals that action against sin 
must be without any partiality as revealed in 1 Timothy 5:21 “… Observe these things 
without preferring one before another, doing nothing by partiality”. This valuable 
instruction was given in the context of:

 Action against an Elder in 5:19 “Against an elder receive not an accusation, but 
before two or three witnesses”. Thus, in regard to Elders or Pastor Teachers (and even 
the Evangelists), who are in the leadership position, who certainly deserve double 
honor (5:17) and who are divinely worthy of material maintenance support (5:18). If 
they come under accusation of sin, disciplinary actions should not be avoided without 
any partiality. However, when such actions are initiated to those who are in leadership 
with divine appointments (Acts 20: 28) and also who are the human messengers of 
God (Revelation 1:20), it should be with utmost care, i.e. “….but before (‘at the mouth 
of’-RV or ‘on the evidence of ‘(JND Kelly) two or three witnesses” (5:19) as prescribed 
in the Law (Deuteronomy 17:6, 19:15) which continues in all dispensations as it is 
confirmed by Christ in Matthew 18:17 and quoted by Paul in 1 Corinthians 13:1. 

And Believers who involve and continue in sin including those who are in the 
leadership, once it was evidenced and established by the witnesses, must be rebuked 
publicly (to bring out the sin in the light of all, an action did by John the Baptist when 
dealt with the sin of Herod – Luke 3:19 towards the fear of all (5:20). Remember the 
commandment in so far as the fornicator in 1 Corinthians 5 to deliver him to Satan 
“when you are gathered together” (5:4), thus rebuke and ex-communication is not a 
private affair, but public. In other words, ex-communication is not individualistic but 
congregational. 
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Disciplinary Actions Against False Doctrines And Heresies 
Paul beseeched the Roman Believers to “…. Mark them which cause divisions and 

offences contrary to the doctrine which you have learned; and avoid them (Romans 
16:17). The word ‘mark’ was originated from the verb in infinite mood ‘scropein’ that 
sheds the meaning ‘to watch’. Therefore, those who teach and work against true doc-
trines resulting into divisions in the Assembly are to be avoided (Gk. ekklino – turn 
aside - W.E.Wine). The term is elsewhere used in terms of eschewing (turn aside from) 
evil (1 Peter 3:11). The entreat was in the background of Judaising teachers in Rome. 

More or less similar commandment is given to Titus, “A man that is heretick after 
the first and second admonition reject” (Titus 3:10) in the context of Titus 3:9. ‘Here-
tic’ is defined as “causing divisions by a party spirit, factious” by W.E. Wine. Rejection 
is demanded if admonitions not admitted. 

 Titus 1:10 reveals two types of characters. They are A) Unruly (insubordinate) men 
who are adjectively vain talkers (talking idly corresponds with “vain jangling’ in 1 
Timothy 1:6). B) Deceivers - deceivers of mind of others, the verb of which is found 
in Galatians 6:3. They were the Judaizers who wanted to convert the Believers from 
gentile background as Jewish proselytes. Their intention was monetary gain and result 
of their teaching was turning aside the families. 

Description about such a scenario from Titus 1:10 to 16 are sandwiched between 
the qualifications of model elders climaxed with the instructions as “holding fast 
the faithful word ……. That he may be able by sound doctrine both to exhort and to 
convince the gainsayers” (v.9). And followed are the instructions, “But speak thou the 
things which become sound doctrine” (2:1). That means the primary treatment is to 
“whose (gainsayers) mouths to be stopped (v.11.a) (to gaggle -restrain on free speech) 
by the teaching of ‘sound doctrine’” (2:1). 

Thus, first step against such unruly men if they are not obedient to the word min-
istry and continuing in the same attitude and actions is prescribed in 1 Thessalonians 
5:14 “warn them that are unruly”. Who are those unruly? The answer is found in 2 
Thessalonians 3:8 with relevant actions. “Now we command you, brethren, in the 
name of the Lord Jesus Christ, that ye withdraw yourselves from every brother that 
walketh disorderly and not after the tradition which he received of us”. 

And yet such vain talkers and unruly cross the limit resulting into disturbing the 
harmony of the Assembly, they must be treated as per Titus 3:9.

As per 2 John 9 & 10, a heretic person who denies the deity of Christ (In the context 
of wandering Gnostics whose modern forms are the Jehovah Witnesses) should not be 
neither greeted at home nor said word of farewell. If so the case at home, how about 
the local Assembly? Of course, it is an emphatic ‘No.’

Two characters were focused in 1 Timothy 1:20 – Hymenaeus and Alexander - who 
lost good conscious and ‘put away (thrusting away) from faith; the situation meta-
phorically compared with a ‘shipwreck’. (1:19). What was the ‘good consciousness that 
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they lost? J. Allen describes it by connecting the same usage in 1 Peter 3:21 that, “ 
Conscious of a divine standard through believing the word of God, the Christian so 
acts in conformity with this that no accusing voice is raised within his moral being to 
point to fault or default” (1 Timothy 1:19 – What the Bible Teaches).

Now what were the charges against Hymenaeus and Alexander? . The clue is found 
in 2 Timothy 2:15 to 18 where Hymenaeus appears again, now with another character, 
‘Philetus’.

They had promoted profane babblings - Unholy empty sounds (conversations, teach-
ings, etc.) which is profitless amongst the people of God. 

Such waste teachings were contextually against ‘rightly dividing the word of truth’ 
(v.15).

They will cause ungodliness among the people of God (v.16).
These heretic teachings spread as a ‘canker’ (v.17). In W.E. Wine’s view is that they 

“perverse doctrines and even discussions tend to spread their evil influences through 
the whole Assembly”.

Their heretic teaching was that “resurrection is past already” (v.18) in consistent 
with the Gnostic teachings against bodily resurrection. Paul already revealed that the 
core of Christian faith is the resurrection of Christ which is the base of all stages of 
body resurrections in future in 1 Corinthians 15. And he categorically stated that if 
this major doctrine is not valid “our preaching is vain, and your faith is in vain” (1 
Corinthians 15:14). Men like Hymeneaus overthrew the faith of several by such her-
etic teachings. (v. 18). 

What disciplinary action is to be initiated against such men? Paul was quite cate-
gorical in his decision and acted as “whom I delivered unto Satan, that they may learn 
not to blaspheme (1 Timothy 1:20), the same action advocated against the morally 
declined person in 1 Corinthians 5. What is the meaning of ‘deliver unto Satan’? 

Remember that when God permitted Job to be in the hands of Satan, though not 
in a disciplinary context, what was the net result? God allowed Satan to touch his 
bone and flesh by which he suffered out of boils throughout the body. But Satan had 
no power to take away his life as the prerogative vests only with God. But, Job had 
undergone severe mental agony as well. 

For Job it was a test, but for the sinning fornicator the purpose of delivering unto 
Satan is towards the “destruction of the flesh, that the spirit may be saved in the day of 
the Lord” (1 Corinthians 5:5). By destruction of the flesh, God would allow a Believer 
to become “weak and sickly ... and may sleep (physical death) (1 Corinthians 11:30) but 
his spirit would be saved towards resurrection by the Christ’s coming. Also the mental 
agony he suffers due to social alienation out of fellowship would be severe as in the 
case of the fornicator of 1 Corinthians 5 as later on Paul mentioned in 2 Corinthians 
2:7 (Most of the commentators commonly agree that Paul here meant the same forni-
cator of 1 Corinthians 5). 
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Such a process has resemblance with God’s dealing with the nation of Israel. When-
ever the holy nation had sinned and worshipped idols, God entrusted them in the 
hands of Gentiles where there was full of idol worship under the control of Satan. As 
a nation, they have suffered physical and mental destructions which led them towards 
repentance and restoration, yet God did not destroy them forever. Thus, it should be 
borne in mind that Assembly discipline is constructive rather than destructive towards 
restoration. 

Discipline towards restoration 
It must be borne in mind that Assembly discipline is not towards condemnation 

but towards spiritual restoration. As noted earlier, discipline is part of chastisement of 
God and chastisement is meant towards admonition, correction and restoration. Paul’s 
words in Galatians 6:1 must be noted in this respect. “Brethren, if a man be overtaken 
in a fault, (Even if a man, through lack of circumspection, should fall into sin- Vine), 
ye which are spiritual, restore ( katartisete (gk), the same word used for ‘mending net’ 
in Matthew 4:21 such an one in the spirit of meekness; considering thyself, lest thou 
also be tempted”. 

Though here in view are not the case of purposeful acts of sin but falls by lack of cir-
cumspection (care), the response of spiritual men in the Assembly must be to restore 
or return them ‘in the spirit of meekness’. 

Hidden in this verse are certain conditions concerning restoration: 
First of all, those who are handling discipline and restoration must be ‘spiritual’, 

that is Holy Spirit-guided. No action of flesh, self or carnal temperaments must work 
while handling these very vital matters of the Assembly affecting a ‘living stone’ (1 
Peter 2:5). 

Secondly, it must be done ‘in the spirit of meekness’. The Elders (or even other 
members of the Assembly involved) must be meek enough and down to earth even by 
suffering personal losses.That’s why the scripture demands ‘not self-willed, not soon 
angry’ ‘temperate’, etc. when stipulated the qualifications of a model Elder.

 A closer study of 1 Corinthians chapter five reveals the spiritual attitude to be main-
tained while executing ex-communication. Firstly, it is not to be carried out merely 
on the ground of suspicion. Note the words ‘it is reported commonly’, means not just 
by the words on personal enmity. Hasty conclusions and decisions must be avoided 
as the fundamental Mosaic Law itself demands careful investigation and examination 
(Deuteronomy 13:4, 17:4 and 19:8). The reasons of ex-communication must be specific 
such as the six reasons as specified in 1 Corinthians 5: 10. 

 Verse 2 reveals that it must be executed with mourning. When a Brother or Sister 
who has been in fellowship are set apart from fellowship, the situation must create a 
heartfelt mourn (gk.pentheo), the term used elsewhere for ‘sorrow for the death of a 
loved one as in Mark 16:10. This is also because the ex-communicated one are to be 
socially -alienated as well as it is revealed in verse 11 “not to keep company ….. with 
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such one no not to eat”.
Verse 4 reveals that such disciplinary action must be initiated after being cultivated 

in the full confidence of the whole Assembly. In other words, the final decision on 
action must be unanimous and the oversight must be sincerely successful to convince 
the whole Assembly on the issue. Otherwise, it would turn up as the single man action 
of Diotrephes that “he (not they) cast some out of the church” (3 John 10) a type of 
pharisaic action as recorded in John 9:34. 

It is worthwhile to note that the Paul who devoted the whole chapter of 1 Corin-
thians 5 concerning the immoral believer, as per the opinion of several, had devoted 
more than half of 2 Corinthians 2 to restore the same person. 2 Corinthians 2:8 is 
vital to note in this respect, “Wherefore, I beseech you that ye would confirm your 
love toward him.”

Following words of great expositor J.M. Davies in his book ‘The Lord and the 
Churches’ are noteworthy on the subject;

“Disciplinary action is:
Preventive against the evil developing and spreading
Purgative – it deals with the sin itself
Punitive – in that it deals with the individual
Curative – This was not so with the man in Corinth, but its aim generally should be 

the restoration of the person to fellowship with God and his people.” 

APPENDIX NOTE: 

Did Jesus teach Matthew 18:15-17 for Assembly Discipline? 
The portion Matthew 18:15-20 is often considered as a text for Assembly Discipline. 
However, careful and strict examination would reveal that the text is not meant as 
the steps of Assembly initiated ex-communication, but on the other hand the portion 
displays more on the settlement of inter-personal relationship of Believers. 

“Moreover if your brother sins against you, go and tell him his fault between you 
and him alone. If he hears you, you have gained your brother.16 “But if he will not 
hear, take with you one or two more, that ‘by the mouth of two or three witnesses 
every word may be established.17 “And if he refuses to hear them, tell it to the church. 
But if he refuses even to hear the church, let him be to you like a heathen and a tax 
collector” - Matthew 18:17. 

The New Testament Church universal, though Christ prophesied as ‘my church’ in 
Matthew 16:18, was not formed until the Day of Pentecost in Acts.2. If so what is the 
Assembly Jesus meant in Matthew 18: 17? Wherever the usage ‘church’ or ‘Assembly’ 
found, they might not be always in reference to the New Testament Church of God. 
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The root word ‘ecclesia’ for Church is used for Israel in Acts 7:38, for various gath-
erings such as a mob in Acts 19:32 & 41, for a body of citizens to discuss the affairs of 
the state in Acts 9:39, and of course, the Church. However, we read in Numbers 25:34 
& 35 about the Assembly that had the power to judge. This Assembly further in Isra-
el’s history developed as great and lesser Sanhedrin as the Talmud identifies as two 
rabbinical courts. Great Sanhedrin constituted of 71 judges acted such as of a Supreme 
Court and convened on matters of national significance, originated from the 70 Elders 
in Numbers 11:16-24 plus the High Priest in office acts as a ‘Nazi’ of President. We 
read about this body of Sanhedrin at Jesus’ time. However, there was a Lesser Sanhe-
drin functioned in each city constituted with 23 members to deal with daily and rou-
tine of the social and religious affairs of the people. It is about such tribunal that Jesus 
said in Matthew 5:22 and Matthew 18:22 (note down the RV marg.” Congregation” 
as quoted by Vine). Remember that Jesus’ conversation in Matthew 18 was still in a 
Jewish background during the pre-ecclesiastic era, yet this pattern of inter-personal 
relationship and settlements of disputes are adopted by the New Testament Assemblies 
as per which the final verdict must be of the ‘Assembly’. As the Assembly in Matthew 
18:17 is a representative body of judges, when followed the same pattern in the New 
Testament church, the final authority for verdict goes to the representative body. Who 
are the representative body of an Assembly? As we have seen in Acts 20:17, they are 
the body of Elders, undoubtedly. 

It must also be noted that the portion does not justify that the whole ‘Assembly’ 
is the final decision making body even in interpersonal disputes. Let’s analyse the 
stipulated steps. 

“If thy Brother shall trespass against thee’ (v.15):
First Step - Go and personally tell him his fault.
Second Step - If he will not heed, then approach again with one or two.
Third Step - If he neglects to hear them, tell it unto the church (the representative 

body of elders as established above).
If the brother who is at fault would choose to neglect the representative body (el-

ders), then proceed to the next step. 
Fourth Step – The final step is ‘let him be unto thee (to you) as a heathen man and 

a publican’ (v. 17). This means, personally to the Brother who suffered the trespass 
of the faulty Brother, and not to the Assembly as a whole. The trespassed becomes a 
‘heathen man and a publican’ (consider him as someone who needs confession and 
maintain due distance).

Though the church adopted the steps of ex-communication from this portion and from 
other passages such as 1 Corinthians 5:13, Titus 3:10, etc., it is quite evident here that Jesus 
was speaking about the steps of interpersonal dispute settlement and not exclusively the 
Local Assembly’s unanimous decision-making powers towards ex-communication.
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CHAPTER 8

WOMEN’S ROLE IN THE ASSEMBLY

Often in our midst  the role of the women in the Assembly is undervalued  while  
several  of the denominational groups, Pentecostals and new generation church-

es hold a liberal view of this issue and because of which take up roles  that are not 
necessarily in accordance with scripture. Therefore, it is good to have a balanced view 
based on the true interpretations of the truth.  

Original design in creation 
The truth that in creation, man was created and women was formed as a ‘helper 

(ozar Heb.-  assistant) to man (Genesis 2:18) itself shows that the women have a sup-
porting role though they are made equal (Genesis 1:27). Role and related ministries 
of woman (within the sphere of scripture) must be viewed bearing in mind that roles 
do not change equality. 

 This truth was explained by Paul in 1 Corinthians 11:8-11 “For the man is not of the 
woman, but the woman of the man (8) Neither was the man created for the woman; 
but the woman for the man (9). For thus cause the woman have power on her head 
because of angels (10). Nevertheless, neither is the man without the woman, neither 
the woman with the man, in the Lord (11). For as the women is of the man, even so is 
the man also by the woman; but all things of God (12).

While verse 8 makes it clear that man was created by God (Genesis 2:8) and wom-
an was formed out of man, verse 9 explains that God’s intention was that woman be 
formed for man (Genesis 2:18) that is to help him, clearly establishing her subordinate 
role. In order to recognize this design in creation, women were commanded to veil 
their heads (verse 10). However, in verse 10, Paul then shows the need of mutual de-
pendence or to say that man and woman are not independent of each other.  

The authority of man and the subordination of women does not affect mutual de-
pendency as each requires the other. That’s why in the Assembly of God, each has a 
distinctive role to play; man, to play a leading authoritative role including teaching, 
etc. and women, more in serving. Verse 11 reveals that such design and setting is not 
of human though but from God.  

Such an orderly relationship between man and women are designed by God in cre-
ation itself it was not affected by fall or by redemption.                                 

What was the impact of fall? 
The impact of fall had resulted in pain while bearing children and the husband 

mastering over her with her increased desire to please him (Genesis 3:16). This fact 
has been explained further in 1 Timothy 2:11, 12, 13 & 14 in so far as the role and 
ministries of women. As the woman (Eve) was deceived towards transgression, its 
impact continues throughout history extending into the New Testament period even 
affecting their roles in the Assembly. While in verse 11 & 12 Paul reveals the positive 
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divine injunctions on women to learn in silence and be in subjection, in verse 12 
she has been instructed not to teach, usurp authority over men, thus emphasize her 
passive silence in the Assembly. The grammatical contents in ‘let... learn’, the present 
active verb in imperative mood, provide a meaning ‘let them go on learning’ demands 
attentive listening and observation.  

However, verse 12 brings out the negative divine injunction. The present infinite 
usage of the verb ‘not to teach ‘suggest the meaning ‘not to be a teacher’ of men 
folk though she has been permitted to guide women in Titus 2:5. Also she was not 
permitted to usurp the authority of man and the simple meaning is ‘not to exercise 
dominion‘ taking into account the fact that it was only to Adam, and not to Eve, the 
authority of dominion was given in Genesis 1:26.  

Why were the women permitted to be only passive learners and have a subjective 
role in the Assembly?  The answer is given in verse 14: “And Adam was not deceived, 
but the woman being deceived was in the transgression”. This verse refers to Genesis 
record of mega deception in Genesis 3:1-7.  

To the tricky question of the Serpent “Is it even so, that God has said, ye shall not 
eat of every tree of the garden? (Genesis 3:2), she answered, “We may eat of the fruit of 
the trees of the garden; but of the fruit of the tree that is in the midst of the garden, 
God has said, Ye shall not eat of it, and ye shall not touch it, lest ye die” (Genesis 3:3).  
The answer ‘ye shall not touch it’ was an addition to the original command of God in 
Genesis 2:16 & 17 “of every tree of the garden thou shalt freely eat; but of the tree of 
the knowledge of good and evil, thou shalt not eat of it; for in the day that thou eatest 
of it thou shalt certainly die”. 

Thus, the woman (Eve) as a representative of all women across future generations 
failed to listen to and learn from the Word of God and she added to the word by saying 
‘and ye shall not touch it’ against the unchanging commandment of God ‘do not add or 
delete to his commandments‘ as found in Deuteronomy 4:2 and Revelation 22:18 & 19. 

Therefore, it is in this context that Paul brings out God’s will in 1 Timothy 2:11, 12, 
13 & 14 “Let the woman learn in silence with all subjection. But I suffer not a woman 
to teach, nor to usurp authority over the man, but to be in silence. For Adam was first 
formed, then Eve. And Adam was not deceived, but the woman being deceived was in 
the transgression. Notwithstanding she shall be saved in childbearing, if they continue 
in faith and charity and holiness with sobriety”.

By these verses what is established is that women should go on learning as by nature 
they are ‘ever learning, and never able to come to the knowledge of truth’ (2 Timothy 
3: 7) and as they inherently have a tendency to alter the Word as did by Eve at Eden, 
should not be allowed to teach (to be a teacher)   and have authority over man who is 
her head (1 Corinthians 11: 3). 

Curse turned as blessing 
Notwithstanding, exemption is provided in that she might privately teach children 

(not publicly in the presence of men) as implied in 2 Timothy 3:15 with 2 Timothy 1:5 
(If Lois and Eunice were permitted to teach Timothy, why can’t sisters teach children 
in the family?).  She is permitted to teach privately and informally other women folks, 
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especially the young women, on the practical applications of the Word of God and in 
discharging their responsibilities and behavioural practices connected with their daily 
lives. (Titus 2:4).  The word ‘Teach’ in Titus 2:4 is not didasko (gk), (to instruct core 
doctrines) but rather sophronisoisn (Gk), with a meaning ‘to bring into sense’, thus 
encourage and guide on the practical applications of the Word of God.  

Finally, in verse 15 we see how the curse became a blessing in the life of believing 
woman. By fall at Eden, God pronounced in Genesis 3:16, “In sorrow thou shalt 
bring forth children”, however by becoming a believer, ‘she shall be saved in (Gk. 
dia – through) childbearing, if they continue in faith and charity and holiness with 
sobriety”.  What is ‘shall be saved through childbearing’?  The root word is ‘teknogo-
nias’ translated as ‘childbearing’ in KJV. The Greek Interlinear Scripture Analyzer 
literally translates the word ‘offspring-parenting’ as ‘teknnon’ or child or offspring and 
‘goneus’ as parent. Thus, offspring parenting is more suggestive.  

T.E. Wilson in his book, ‘The Church in the pastoral epistles”, had suggested the 
meaning of ‘shall be saved’ as ‘salvation from daily temptation through occupation 
with her sphere in the home and raising family (especially children)’. Paul indicated 
that every believer must ‘work out your own salvation’ (Philippians 2:12) that is ‘to 
work out that which is within the salvation’ (A. McShane) or ‘to work out unto result 
of salvation (JN Darby).

Therefore, to a believing sister, the childbearing and parenting responsibilities are 
a part of active duties which are required in the working out her salvation through 
which she shows her faith by works (James 2:17) or ‘work of faith’ (1 Thessaloni-
ans:1:3). ‘Saved through child bearing/rearing’ has resemblance with ‘saved through 
fire’ in 1 Corinthians 3:15. In other words, though child bearing and rearing is labori-
ous and painful (as of fire), but through it, God has prepared a sphere of blessing for 
her to manifest evidence and experience the practical aspects of the work of salvation.  

Freedom and right under Mosaic Law 
Around 3400 years ago, when the Law was given through Moses, the world was in 

utter darkness in so far as morality, marriage relationship, attitude and role of women 
in society. The social conditions of the heathen nations are best summarized by the 
‘Cambridge Bible for Schools and colleges’ as quoted below.  

“We know that among the Egyptians marriage with sisters and half-sisters was not 
only permissible, but that its propriety was justified by their religious beliefs, and 
practiced in the royal family (Died. Sic., 1:27; Die. Cass., 42). Other abominations 
condemned in this chapter (verse 23) also, as we know, existed there (Herod. 2:46), 
and if queens could be what in later times Cleopatra was, we may imagine the gen-
eral dissoluteness of the people. Among Persians, Medes, Indians, Ethiopians and 
Assyrians, marriage with mothers and daughters was allowed, and from the time of 
Cambyses, marriage with a sister was regarded as lawful (Herod., 3:31). The Athenians 
and Spartans permitted marriage with half-sisters. All these concessions to lust, and 
ether unclean acts with which the heathen world was full (verse 22; Romans 1:27), 
were fallings away from the law of purity implanted in the heart of man and now 
renewed for the Hebrew people.” (Bible Hub) 
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The rights and honour provided to female slaves in Exodus 18 itself shows the di-
vine justice that is reflected and incorporated in the law. Divine standard of holiness 
and morality is well reflected in Leviticus 18 in so far as relationships are concerned. 
Violations of these commandments were subject to penalty even to the extent of death.

Throughout the Old Testament times, we read an array of godly woman and their 
virtues and shortcomings were recorded for us as inspiring lessons. Moved by the Holy 
Spirit the Apostle Peter stated, concerning the behaviour and outward appearance of 
believing sisters, “For after this manner in the old time the holy women also, who 
trusted in God, adorned themselves, being subjection unto their own husbands; Even 
as Sarah obeyed Abraham, calling him lord: whose daughters ye are, as long as you do 
well, and are not afraid with any amazement” (1 Peter 3:5 & 6).  

The Holy Spirit inspired Peter to select Sarah to be the representative of all holy 
women in the Old Testament. A close examination of teachings of Paul and Peter on 
believing women are based around Sarah’s spiritual qualities; sobriety, subjection and 
silence. Sobriety (Gk. sophrosune) is ‘soundness of mind’ and ‘sound judgment’ ……” 
it is the habitual inner self-government, with its constant rein on all passions and de-
sires, which would hinder the temptation to these from arising, or at all events from 
arising in such strength as would overbear the checks and barriers.” (W.E.Vine). It is 
the ‘inner man’ that Paul meant in Ephesians 3:17.  

A cursory character study of Sarah would reveal the sobriety (soundness of mind and 
sound judgments) that she had demonstrated. Her subjection and submissiveness to 
Abraham is evident in her calling him the ‘Lord’ or master.  And her silence in pub-
lic was evident in Sarah being ‘in the tent’ (Genesis 18:9) and in the action of Sarah 
‘heard it in the tent door, which was behind him” (Genesis 18:10).  

Thus, Sarah became the representative of all holy women in the Old Testament and 
all believing women in the New Testament have become ‘daughters’ of Sarah as unto 
all believers became ‘children of Abraham’ (Galatians 3:7). 

New Testament 
During the earthly life of Jesus Christ, He was served by several women. He was 

worshipped by the sinful woman whose sins were forgiven by him (Luke 7:37-48), by 
Martha and Mary at Bethany who graciously served Him and learned from him (Luke 
10:38-42), Mary Magdalene, Joanna, Susanna and many other (women) who minis-
tered to Him (Luke 8:1-3).  In all these occasions, Christ’s respectful and dignified atti-
tude towards woman folks were evident. It is also notable that women were the last few 
remaining with him at his death on the cross and the first to arrive at the empty tomb.

However, in all these occasions their ministries were more of in-house and private 
rather than in public, an indication towards the non-public ministries of woman in 
the New Testament. This truth is more supported from the fact that for public min-
istries, women were not chosen by the Lord; only men were selected as the Apostles, 
only men were present at the upper room and the apostolic commission was given in 
Matthew 28:16-20 only to men.  

It is in such a background, Paul and Peter concluded the New Testament doctrine 
concerning the role and ministries of women.  
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Primary role at home
The role of woman at home is defined in 1 Timothy 5:14 as “I will therefore that the 

younger marry, bear children, rule the house, and give no occasion to the adversary 
in respect of reproach” (Darby).

The preceding verses beginning from verse 3 deal with the treatment of two catego-
ries of widows; first category falls in ‘widows indeed’ (v.3) means ‘desolate widows’ (v.5) 
who do  not have any means of support through family associations. The second cate-
gory is widows those have family support as in verse 4. Though, contextually Paul in-
tended primarily the young widows, the teaching is also applicable all young women.

The younger women must be encouraged to a) marry  b) bear children c) guide the 
house (family)  and d) give none occasion to the adversary to speak reproachfully.  

In fact, Paul was amplifying the truths what he had taught in 1 Timothy 2: 15 con-
cerning women.” Nevertheless, she will be saved in childbearing if they continue in 
faith, love, and holiness, with self-control”.  Marriage, child bearing and rearing (5:10) 
and guiding the family are the primary roles of believing women in that she would 
manifest the work of her salvation. Model family life and child bearing- rearing are 
the circumstances wherein salvation becomes evident and experienced. By playing 
such a role in the family she is fulfilling the in literal terms the present continues 
tense of the ‘working out her own salvation’ (Philippians 2:12) and demonstrating her 
faith by her work (James 2:18). In other words, for a believing woman her household 
responsibilities are considered as services to God.  

 In the role of a wife, she being the ‘fruitful vine’ (Psalm 128:3) is at the heart 
of the family, the head being the husband. Thus, ‘rule the house ‘(1 Timothy 5: 14) 
(Gk. oikodespotein - to be managing the household) is a pivotal role of her primary 
responsibilities.

Paul has again re-emphasized woman’s primary role at home while writing to Titus 
in chapter 2:3-5 that the aged women “admonish the young women to love their hus-
bands, to love their children, to be discreet, chaste, homemakers, and good, obedient 
to their own husbands, that the word of God may not be blasphemed”.  To be lovers 
of husbands and children, be homemakers (Gk: oikourgos – working at home or do-
mestic) and obedient to their own husbands are part of the woman’s role to build up 
healthy families as part of the Assemblies and in the society, at large.  

Both Paul and Peter had admonished wives to be obedient and be submissive to 
their husbands (Ephesians 5:22, Colossians 3:18, Titus 2:5 and 1 Peter 3:1), a total 
acknowledgement of the God set order (1 Corinthians 11:3). 

Woman in the Assembly 
Paul had commended and appreciated the ministries of women equally with men 

in several of his epistles, especially in Romans 16. However, her limited sphere of 
ministries within the gatherings of the saints was revealed.     

It is explicitly commanded in 1 Corinthians 15:34 to 35 “Let your women keep silent 
in the churches, for they are not permitted to speak; but they are to be submissive, as 
the law also says. And if they want to learn something, let them ask their own hus-
bands at home; for it is shameful for women to speak in church” 
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“Let a woman learn in silence with all submission. And I do not permit a woman 
to teach or to have authority over a man, but to be in silence” (1 Timothy 2:11 &12). 

Silence and submissiveness are explicitly demanded of women in the gatherings of the 
saints.  Attitude and actions of leadership either by words or gestures are not permitted in 
the assembling of saints. Also, oral ministries of exhortation, teaching, or public prayers 
are prohibited by the commandment - ‘are not permitted to speak’ (1 Corinthians 15:34) for 
reasons explained in 1 Timothy 2:13&14.   

Even asking public questions in the assembly in case of having doubts is also not 
permitted by the commandment; “And if they want to learn something, let them ask 
their own husbands at home; for it is shameful for women to speak in church” (v. 35). 
These are applicable to all sisters irrespective of their high social status, knowledge, 
influence or smartness.

However, these are applicable only in the assembly gatherings where men are pres-
ent. Enormous ministries those not of a public nature are available at the disposal of 
believing women.

Communication Ministries 
 In Titus 2: 3,4 & 5, communication ministries entrusted to older women are speci-

fied, but limited to younger women.
“The older women likewise, that they be reverent in behaviour, not slanderers, not 

given to much wine, teachers of good things that they admonish the young women to 
love their husbands, to love their children, to be discreet, chaste, homemakers, good, 
obedient to their own husbands, that the word of God may not be blasphemed”

While verse 3 permit them to be ‘teachers of good things’ (Gk. kalodidaskalous- 
Teachers of ideals), by displaying a model life, the compound word kalodidaskalous 
indicates   that they communicate and guide young women in practical ideals more in 
the application level as described in verse 4 & 5.  It is said in verse 4 that they may 
admonish (sophronizasis - bringing into sense) young woman ‘to be discreet (sober), 
chaste (pure from carnality), keepers of home (1 Tim.5:14), good (good in character) 
and obedient to their own husbands.  The adjective ‘kalodidskalous – (teachers of 
ideals) and the verb sophronizasis (bringing into sense) are used for only practical 
applied lessons (as guides) to young women rather than to be teachers of core doctrine 
itself. This is because of the natural tendency of woman to ‘add or delete’ to the true 
doctrines as discussed earlier in this article in the light of 1 Timothy 1:14.   

Therefore, though all meetings/gatherings of the assemblies are common for men, 
women and children, a separate meeting for the sisters for prayer and meditation 
cannot be considered as unscriptural.  

Service Ministries 
While her primary ministries are within the sphere of family and home, there are 

several silent service ministries related to the function of the Assembly and evange-
lism that is expected from godly women. 

The supporting ministerial role of Priscilla with her husband Aquila is one note-
worthy example. They provided accommodation to Paul and served him (Acts 18:3). 
She has also served the visiting speaker Apollos by receiving him at home while Aqui-
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la expounded the doctrine (Acts 18:26). And we read about the house church in their 
home in Rome (Romans 16:5); one can imagine the effort required when a church 
gathers regularly in their home including efforts to discharge as a hostess in the agape 
dinner during the first century churches.

We also read about Tabitha at Joppa who was ‘full of good works and alms deeds’ 
(Acts.9:36). Lydia opened her house for the missionary team to board and lodge (Acts 
16:15) and subsequently we see a house gathering functioning at her home (Acts 
16:40). Imagine the household services involved for a hosting sister when the Lord’s 
servants lodge at home and when the church gathers at home as in the case of Pris-
cilla. The situation was more or less same as in the case of John Mark’s mother Mary 
in whose house prayer meetings took place (Acts.12:12).

In Romans 16:1, Phebe was introduced as ‘servant of the church which is at Cenchrea’. 
The nature of the ministry of Phoebe has further been explained in Romans 16: 2 as 
the one who had been a ‘succourer of many, and of myself (Paul) also”. The word ‘suc-
courer’ is translated from the Greek word ‘prostatis’ which appears only in this portion 
in the New Testament.  The feminine gender term renders the meaning ‘protectress’ or 
‘patroness’. W.E. Wine explains that ‘Prostates’ was the title of a citizen in Athens, who 
had the responsibility of seeing the welfare of resident aliens who were without civic 
rights’. Thus ‘Prostatis’ is metaphorically stated here to explain the servitude ministries 
she had extended to several including Paul, viz. looking after the welfare of people of 
God. Such ministries are not necessarily public and visible, attracting attention of the 
whole church; however, those are the ministries mostly invisible behind the curtain 
in which sisters could focus. The use of ‘daikonon’ in Romans 16:1 in feminine gender 
must be interpreted only in the capacity of exercising her spiritual gift of ‘serving’ 
(Romans 12: 6) and ‘helps’ (1 Cor.12:28) by which she looked after the welfare of the 
people of God.  Exercise of such spiritual gifts is not necessarily in the role and status 
of the ‘Deacons’ who are formally recognized (1 Tim.3:10) to serve the assembly. This 
truth could be reiterated by one of the prescribed qualifications of the deacons, i.e. “…
husband of one wife’. (1 Timothy 3:12) and had women were intended there would have 
an additional qualification added “wife of one husband’.    

Following Phebe, ministries of several godly Sisters are highlighted in Romans 16 
itself.  Mary ‘who bestowed much labor on us’ (v.6), Tryphena, Tryphosa and Persis 
‘which labored much in the Lord’ (v. 12) Mother of Rufus who had extended motherly 
affection to Paul (v.13).  Attitude and actions of these godly sisters were that of serving 
the Lord’s servants rather than shouldering public leadership.  In fact, they were ex-
ercising their spiritual gift of ‘serving’ (Romans 12: 6) and ‘helps’ (1 Corinthians 12:28) 
in relation to the work of the Lord.

Sisters in Evangelism 
Are sisters allowed in evangelism?  We read about Euodias and Syntyche who had 

‘laboured … in the gospel’ (Philippians 4:3). The original greek word ‘labor’ used was 
sunathleo, a combination of sun and athleo; sun being together athleo being ‘to con-
tent in game’ or ’wrestle’ or ‘contest’(2 Timothy 2:5).  Paul has previously used this 
word only in Philippians, the first instance being in chapter 1:17 “striving together 
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for the faith of the gospel”. As Philippian Assembly was a mission minded Assembly 
“striving together for the faith of the gospel” (1:17), sisters such as Euodias and Syn-
tyche were not excluded from such ‘striving together in the Gospel’ (4:3).

Surely Priscilla with her husband Aquila was involved in evangelism as Paul com-
mended in Romans 16:4. As evangelism is the corporate responsibility of the Church, 
sisters cannot be excluded from evangelistic endeavours and their direct and indirect 
commitment and involvement is solicited and is essential.  

However, to what extent should women be allowed to involve in evangelism? Is it on 
a personal and private level or on a public level? Well, we don’t read anywhere in the 
New Testament that a woman provided leadership in evangelistic activities including 
in the missionary journeys. Also, there are no records in the New Testament of any 
woman delivered an evangelistic public sermon as Peter, Stephen, Paul, etc. did in 
the books of Acts. However, their supporting roles as discussed earlier even in the 
evangelistic activities are scriptural and essential.  

Teaching young woman is the responsibility of the older ones as seen from Titus 
2: 3,4 & 5. However, it is not specified that those young women are only believers, 
whereas, in a local assembly set up there could be unbelieving women too. Hence 
there is nothing wrong for sisters in communicating the message of salvation to other 
woman in the church and society.  In certain exclusive societies where the culture 
does not allow men to speak to woman, sisters’ involvement in evangelism is of para-
mount importance.

From 2 Timothy 1:5 & 3:15, it can be derived that sisters can involve in teaching 
their own children in their families. If they are permitted to teach their own children, 
why can’t they teach children in the neighbourhood and society? Sunday Schools, 
VBSs, Children’s club are evangelistic programs not coming under the purview of 
the regular Assembly gatherings and therefore, there is nothing wrong for sisters to 
involve in such evangelistic work and teaching the basics of the Word of God.

Her attire and social behaviour 
The behaviour and dress code for godly women are defined in 1 Timothy 2:9 & 10 

as well as 1 Peter 3:1-4.
1 Timothy 2:9 & 10 “In like manner also, that the women adorn themselves in mod-

est apparel, with propriety and moderation, not with braided hair or gold or pearls or 
costly clothing, 10 but, (which is proper for women professing godliness) with good 
works” (NKJV) (Net Bible: but with good deeds, as is proper for women who profess 
reverence for God).

“Adorn themselves in modest apparel, with propriety and moderation” is negated 
with “braided hair or god or pearls or costly clothing”.

The root verb for ‘adorn’ is used ‘kosmeo’, an adjective in feminine gender to render 
a meaning ‘to put in order, a derivation from ‘kosmos’ means “a harmonious arrange-
ment or order (especially of the universe)”. In its practical sense, the dress and wearing 
of a godly sister should not be disorderly. So, what should she adorn herself with? The 
answer is “in (modest) apparel”. What is (modest) apparel? The adjective in English 
translation ‘modest’ is bracketed because in the Greek New Testament it is referred 
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to as ‘katastole’ which means ‘apparel’ or ‘raiment’ without any adjective. However, in 
English it is translated as ‘modest apparel’ because ‘katastole’ was ‘loose and lowered 
outer garments worn by kings and persons of high rank’ (W.E. Vine) which was mod-
est or socially respected. Moreover, such modest apparel should be ‘with propriety and 
moderation’. Note the preposition with (meta) - what is propriety and moderation?  
‘Propriety’ (NKJV) or ‘shamefacedness (KJV) is derived from ‘adios’, used only here 
in the NT, which describes “a moral revulsion from all that is unseemly, a rejection of 
even the appearance of the overstepping of the limits of womanly reserve” (J. Allen). 
‘Moderation’ (NKJV) or ‘sobriety’ (KJV) is translated from ‘sophroSunEs’ that renders 
a meaning ‘sound mind’ or’ sound inner judgment’ that “provides a restraint on every 
merely physical or human appetite” (J. Allen). As generally the dress expresses tastes 
and aptitudes, dress of a woman expresses what kind of a woman she is. 

While Paul draws our attention to the three positive tools by which a woman’s ap-
pearance and social behaviour must be evident, that is in a mood of sobriety he also 
adds ‘not with braided hair (or braids- Gk. plegmais – elaborate hairstyle, costly and 
time consuming to arrange, produced by plaiting and braiding the hair-  a practice 
even today found among the woman of Middle East and Africa) or gold (Gk. chrusos 
– denotes golden ornaments) or pearls (Gk. margaritais – oyster pearl ornaments) or 
costly clothing’ (Gk. himatismo polutelei). While the initial three items prohibited for 
godly women are self-defined, further explanation is needed for the fourth – ‘himatis-
mo polutelei’, which is translated as costly clothing (NKJV, Darby, MKJV), expensive 
clothing (Net Bible), costly array (KJV). 

 The literal meaning of ‘himatismo’ is vesture or garment and polutelei a combi-
nation of polu (much or plenteous) and telei (end or finish), thus render a meaning 
‘much finished’. (Finished garments are costly or expensive). English versions used 
the word costly array, costly clothing, expensive clothing, etc.  Such dresses are made 
of thin fabric (sealskin) with much finish and handiworks and are worn by character-
less woman to attract others especially during festive seasons, etc. (Read Isaiah 4:22).   

This explanation must answer a contemporary question “If Christian woman choose 
to wear costly dresses, why not gold and pearl?”  The answer is that it is nothing to 
do with value, but the thin look through finish of the dress in that body parts can be 
visible through it.   

Paul concluded the section by stating that the godly women must be expressed 
themselves not with these adornment,’ but with good deeds (v. 10).  J. Allen writes 
“The idea is not that she wears the good works as a garment, but through this channel 
is shown an exhibition of Christian character, an attractiveness that far surpasses the 
merely external appearance adorned with the empty baubles of earth…… there is an 
adornment that is independent of mere dress” (What the Bible teaches in 1 Timothy).

Peter who confirmed all teachings of Paul stated in 1 Peter 3:3 addressing wives 
(women) “Let your beauty not be external – the braiding of hair and wearing of gold 
jewellery or fine clothes: but the inner person of the heart, the lasting beauty of a 
gentle and tranquil spirit, which is precious in God’s sight”.  Peter compares the 
‘inner person of the heart’ of godly woman with  the outer decoration of braiding 
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hair, wearing gold jewellery or fine clothes, and discourage the adornment thereof by 
establishing that the ‘inner person of the heart’  is ‘precious in God’s sight’. Therefore, 
what should the godly woman  prefer? Is it the ‘inner person of the heart (spiritual 
character) which is precious in God’s sight or such accessories with which heathen 
women décor themselves to arrest attention of others, especially opposite sex.

Contemporary cultural history of first century when Paul and Peter had concluded the 
New Testament doctrines reveals that the Hellenistic, Roman and other gentile women 
adorned themselves  with those accessories they had discouraged for Godly women (elabo-
rate twined braided hair formed in the images of heathen gods and goddesses, gold, pearls 
and  expensive see through sealskin cloths). Moreover, hosts of Roman Imperial Army 
were stationed at various strategic stations including in Judea. Lower rankers of imperial 
army were not permitted to bring their families from Rome as they had frequent transfers 
from one station to the other. This scenario encouraged prostitution and such women 
involved in it used to wear those accessories to attract the army men. Look at the portrait 
of a symbolic prostitute in Revelation 17:4: “And the woman was arrayed in purple and 
scarlet colour, and decked with gold and precious stones and pearls…” Are we not seeing 
a similarity of accessories with which she decked with and the accessories which Paul 
and Peter had described?  Also read the decoration of haughty daughters of Zion described 
in Isaiah 4:16-23 who “walk with stretched forth necks and wanton eyes, walking and 
mincing as they go, and making tingling with their feet”.

As these teachings are not to legislate the style of women’s appearance, and no way 
this writer has any intention to count any Godly woman who choose to wears such 
accessories as heathen or as prostitutes.  However, the propose of God’s revelation 
through Paul and Peter as we have discussed was God wants the Godly women to 
express her inner ornament of a meek and quiet spirit outwardly through her orderly 
appearance and no way her dress to become a means of attraction to others. 

Let us conclude these discussions with the following statement of S. Ridout: “The 
dress of the Christian woman, as all else, should speak of nothing inconsistent with 
her heavenly and separate character. The very fact that we are not under law should 
constrain us to more simple obedience.  On the other hand, shabbiness or carelessness 
in dress will never comment the truth”.          

W.H. Hoste on 1 Timothy 5:5 and Titus 2:3 comments as “The qualifications of a true 
widow 
indicate clearly some phases of women’s work.  They are sevenfold: 
1. She must be a woman of prayer, like Anna
2. Well reported for good works, like Phoebe or Priscilla
3. Have brought up children, like Lois or Eunice
4. Lodged strangers, like Lydia
5. Washed the saints’ feet, like Mary
6. Relieved the afflicted, like Dorcas
7. Diligently followed every good work, like Persis
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